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Biography of Sheikh Yasuf 
b. Isma‘il al-Nabahani @ 





ye IS THE erudite scholar and “poct of the Prophet #. 
Sheikh Yosuf b. Ismail b. Yiisuf b. Ismail b. Muhammad 
Nasir al-Din al-Nabahani. Born in the village of Ijzim near 
Haifa, Palestine in the year 1265 aH (1849 ce), Sheikh Yasuf 
akNabahani received a pious upbringing and learned the 
Quran from his father, the masterful memorizer and reciter 
Sheikh Isma'll al-Nabahani, about whom al-Nabahani said, 
“My father's daily and nightly litany used to consist of reading 
one third of the Quran, and then later he would complete 
the Quran three times every week, and all praise is for Allal 
After memorizing the Quran under the instruction of his 
father, al-Nabahini received permission to travel to Cairo, 
Egypt, where in 1283 att (1866 ce) he began his formal 
Islamic studies in the Great Mosque of al-Azhar and remained 
there und] 1289 aH (1872 CE). 

He says of himself during this perio 











During that time, I learned all that Allah had decreed for 
me to learn of the sciences of the Sacred Law and its an- 
cillary disciplines from accomplished and realized sheikhs 
and firmly grounded scholars who, if they had set out indi 
vidually to a region, they would be the leaders of the people 
to the Gardens of bliss and would suffice them from need- 
ing any others in all of the required sciences... 
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His Teachers 
Sheikh Yisuf akNabahant says of his teachers: 

One of them, or rather their pecrless leader, was the 
and erudite master and rehuige, the meticulous 
polsmath andl sheikh of sheikhs and teacher of teach- 
crs, my master Sheikh [brahim al-Saqqa al-Shalii, who 
passed away in reg8 AH, aged around ninety years, He 
spent his long blessed life in teaching, so much that the 
bulk of the scholars of our time are his students, either 
directly or through an intermediary. 1 kept up my les 
sons with him—may Allah have mercy on him!—for 
three rs and studied under his instruction Shaykh 
aLlslam Zakariyva al-Ansari’s commentary on al-Tahiiy 
and al-Minhaj espectively, both with the marginalia of 


singular 








alSharqawi and al-Bujayrimt... 
My other teachers included: 


The venerable and erudite Sayyid Muhammad al- 
Damanhari al-Shalti, who passed away in 1286 AH al 
around ninety years of age. 

My master, the erudite Sheikh [brahim al-Zurra al- 

Khalili al Shafi, who passed away in 1287 Anat around 

seventy years old. 

»® The erudite scholar, my master Sheikh Ahmad al- 
Ajhart al-Harir al-Shafi'i, who passed away in 1293 an 
at around sixty years old. 

The erudite scholar, my master Sheikh Hasan al- 

“Adawi al-Maliki, who passed away in 1298 amt at 

around eighty years old. 

The erudite scholar, my master Sheikh al-Sayyid ‘Abd 

al-Hadi Naja al-Abyari, who passed away in 1305 AH at 

just over seventy years old. 
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Sheikh Shams al-Din Muhammad al-Anbabi al-Shalii, 


. 
the Master of al-Avhar Mosque, who passed away in 
1345 AHL 

« Sheikh Abd a-Rahmdn al-Shirbini al-Shafi7, Master of 


alAshar Mosque, who passed away in 1313 Att 

Sheikh ‘Abd al-Qadir al-Rafi 1 al-Hanaft a-Tarabulsi, 

the master of the Levantine quarters: in al-Azhar 

Mosque, who passed away in 1323 An. 

@ Sheikh Yisul al-Barqawt al-Hanbali, the master of the 
Hanbali quarters in al-Azhar Mosque. 

And many others, may Allah have mercy upon them all! 


Sheikh Yisuf a-Nabahani’s Career 

In the year 1289 an (1872 Ck) after completing his stud- 
ies at al-Azhar, Sheikh Yiisuf al-Nabahani returned to his 
native Palestine, where in Akka he organized lessons teach- 
ing the sacred sciences and the Arabic language, and took a 
position one year later as an assistant judge in Jenin, where 
he remained until 1293 AH (1876 ce). He then moved to 
Constantinople, capitol of the Ottoman Caliphate, where he 
worked on and off for several years as an editor of the Arabic 
periodical aljawa ib and proofread the Arabic works that it 
published, He then left Constantinople for Iraq, where he 
setded for five months as a judge in Mosul, and soon reset- 
tled in AL-Ladhiqiya and took a position as chief judge in its 
criminal court. After living there and serving as a judge for 
Jive years, Sheikh Yusuf al-Nabahani was transferred to Jeru- 
salem and appointed chief judge of its criminal court, where 
he remained less than a year before being reassigned as chief 


judge of the criminal court of Beirut in 1g05 4H. The Sheikh 


was to remain as chief judge in Beirut's criminal court until 
he retired in 1909 CE. After his retirement the Sheikh wrote 
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and published the majority of bis books and spent time in the 
Blessed City of the Prophet % Medina, returning his na. 
tive fjzim after the start of World War TL in 1914 and remain. 
ing there until he passed away in the year 1350 AH (1932 cE). 


Sheikh Yiesuf alNabahani’s Spiritual Teachers 

Sheikh Yasuf al-Nabahant is rightfully considered one of the 
revivers of traditional spiriuality. His books are filled with 
mention of the Sufi path und the spiritual masters and their 
It comes as no surprise, therefore, that Sheikh 
Yusuf al-Nabahant received investiture in numerous spiri- 
tual orders and from many Sheikhs. He received the Idri: 
order from Sheikh [smal] al-Nawwab, the Shadhili order 
from Muhammad b. Mas‘id al-Fast and ‘Ali Nir al-Din ak 
Yashrau, the Naqshabandi order from Imdadullah alFariigi 
and Ghiyath al-Din al-Irbili, the Qadiri order from Hasan b. 
‘Abi Haliwa al-Ghazai, the Rif order from “Abd al-Qadir b, 
Abi Rabah al-Dajani al-YaNii, the Khalwatt order from Hasan 
Ridwan al-Sa‘idi, and the Tyant order from Muhammad b. 
Sida al-Fasi. 

It bears mentioning that most of Sheikh Yusuf al-Nabahani’s 
investitures in the abovementioned orders were for the sake 
of obtaining blessings (¢abarrukan) and were not, properly 
speaking, for active spiritual wayfaring (sulk). It is generally 
held that he was a member of the Shadhill order for most of 
his life, although it is also said that he joined the Tijant order 
later in his life. It is unlikely, however, that his investiture in 
the Tijani order was for other than blessings. since it is widely 
known that he kept to a wide variety of litanies (awrdd) re- 
ceived through several different orders, whereas an integral 
aspect of the Tijani order is to forgo the litanies of all other 
orders besides its own. 


teachings. 
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gurikh YasufalNabahani’s Written Works 
ft is without exaggeration to say that Allah gifted Sheikh 
yasuf alNabahani with a flowing pen that was put in service 
ar ihe august Prophetic station. By the blessings of his love 
and intimate connection with the Prophet 4 and His illustri- 
ous Household, Shcikh Yisuf al-Nabahani wrote a staggering 
number of works dedicated to the Prophet, many of which 
form the curriculum in several uaditional Islamic schools 
and seminaries. His works include: 


—Afdal al-salawat ‘ala Sayyid al-S@dét (The Most Virtu- 
ous Prayers upon the Master of Masters) 

Ahsan atawasiil fi nazm asm’ alNabt at-Kamil (The 
Best of Means in Versifying the Names of the Perfect 
Prophet 

—ALAhadith alarba'in fi fadl Sayyid al-Mursatin (Forty 
Hadith Reports on the Virtues of the Master of the Mes- 
sengers #5) 

—ALAhadtth abarba'tn fi fadt abjihad wa al-mujahidin 
(Forty Hadith Reports on the Virtue of Jihad and Those 
Engaged in It) 

—Al-Ahadith al-arba in fi wujith (fat Amir al-Mu’minin 
(Forty Hadith Reports on the Obligation of Rendering 
Obedience to the Commander of the Believers) 
—AbAhadith atarbatn min amthél Afsah al-Mursatin 
(Forty Hadith Reports Containing Metaphors Uuered 
by the Most Eloquent of the Messengers $s) 
—AbAniwdr abtMuhammadiyya (The Muhammadan 
Lights, wa abridgment of Imam al-Qastalants al-Mawéhib 
alladuniyya) 

—ALArba' in al-arba'in min ahadith Sayyid al-Mursalin 
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(Forty Times Forty Hadith Reports from the Master of 
the Messengers #) 

—Arba tina hadtthan fi arbdin sighatin ft al-satat aig 
alNala (Forty Hadith Reports on Forty Wordings of 
Pravers upon the Prophet &) 

—Arba tina hadithan fi fad@'it Abl al Bayt (Forty Hadith 
Reports on the Virtues of the Prophetic House) 

Arie dina hadithan fe fadl Abi Bakr & (Forty Hadith 
Reports on the Virtue of Abit Bakr 3) 

Arba tina hadithan fi fadl Ali Bakr wa’ Umar (Forty Ha- 
dith Reports on the Virtues of Abii Bakr and Umar 3) 
—Arba tina hadithan fi fadl AU (Forty Hadith Reports 
on the Virtue of Ali &) 

—Arba iina hadithan ft fadl arba ina Sahabiyan (Forty Ha- 
dith Reports on the Virtue of Forty Companions) 
—Arba itn hadithan fi fadl La itaha ila Allah (Forty Ha- 
dith Reports on the Merit of the Phrase “There is no 
god but Allah”) 

—Arba tina hadithan fi fadl‘ Umar (Forty Hadith Reports 
on the Virtue of Umar &) 

—Arba ina hadithan fi fadl'Uthman (Forty Hadith Re- 
ports on the Virtue of ‘Uthman 3) 

—ALAsalth albad? a fi fadl alSahiba wa iqnd abshia 
(The Marvelous Siyles of Detailing the Virtue of the 
Companions and Persuading the Shiites) 

—ALAsma fi ma li Rasiilillah min alasma’ (The Lofti- 
est Reach Concerning the Names of the Messenger of 
Allah &) 

—AlBasha'tr abimaniyya fi al-mubasshirdt al-mandmiyya 
(The Faith-borne Glad Tidings in Positive Dream Vi- 
sions) 

—ALBurhan al-musaddad fi ithbat Nubuwwat Sayyidind 
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Muhammad % (The Fortified Demonstrations of the 
Prophethood of our Master Muhainmad #) 

Patil at-uajar da akhlag ab-akhyd (The Guide of the 
Merchants to the Noble Qualities of Character of the 
Elect) 

_ALDalalat al-widihat shark Dall atkhayrat (The Clear 
Indications: Commentary upon Dald i alkhayrat) 
_AbTahdhir min ittikhadh absuwar wa abtaseir (The 
Caution Against Keeping Photos and Taking Pictures) 
—Hanbih abafkar ila hikmat ighal atdunya ala abduffar 
(Bringing Attention to the Minds about the Wisdom 
behind the Disbeliever’s Worldly Affluence) 

—Tahdhib al-nufis fi tartib at-duras (An abridgement of 
al-Nawawi's Riyad al-salihin) 

—fami kardmat al-Awliya’ (Compendium of the Mira- 
cles of the Saints) 

—sewahir abbihar fi fad il alNabt al-Mukhtér (The Jew- 
els of the Oceans Concerning the Virtues of the Cho- 
sen Prophet 3) 

—Hujjat Allah al al: lamin fi mu jizat Sayyid abMursatin 
(Allah’s Proof over all Creation in the Inimitable Mira- 
cles of the Master of the Messengers $s) 

—Riyad al-Janna fi adhkar al-Kitab wa al-Sunna (Gardens 
of Paradise in the Invocations of the Quran and Sunna) 
Salil al-najai fi abhubb fi Allah wa al bughd fi Alldh (The 
Path of Salvation through Loving and Hating for Allah's 
Pleasure) 
a ae alandm f iuib® din al-lslam wa tawdih alfarg 
: se hae bayn din abnasara fi al aga'id wa ab-ahkam 
(The clicity of Humanity Found in Following the Re- 
een ul ee and a Clarification of the Theological 
and Legal Differences between it and Christianity) 
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—Se adat alddrayn fi absalit ald sayvid ab-kawnayn (Fe. 
licity in the two Abodes in Pravers upon the Master of 
f cals) 

nee atm abbad fi Ali Muhammad (Eterna 

or for the Family of Muhammad 3) ; 
—Shaswahid athuagy fi ativtighitha a Sayyid al-Khalg (The 
Correborations of Truth Regarding the Act of Seeking 
Aid trom the Master of Creation &) 

Wana if alzeusiil sli shad atRaviil % (The Means of 
Spiritual Arrival through the Features of the Messenger 
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Introduction 


or ALL rie supplications recited by Muslims around the 
world, perhaps the most oft-rcpeated are the 


supplications 
comected with the five daily pravers, 


- among which is 





the 
closing supplication called the abSalat al-lbrahimoya, or the 
Abrahamic Praver, which extols our master Muhammad 


Seal of the Prophets &. his Purified Family, and inks him 
to Prophet tbrahim &, described in the Quran as * 
unto himself.” 

This commentary on the Abrahamic Praver, taken from 
Sheikh Vitsut aLNabahani’s Sa ddat atdavayn fi atsatat 


@ nation 


ala 
Sayynd abkawnayn (Felicity in the Two Abodes Through 
Prasets upon the Master of the Two Realms), examines each 


phrase of the closing supplication and sheds light on their 
nevand outer meanings. What does it mean to “send pravers” 
upon the Propher 3? What is the meaning of the name 
Muhammad and what are its unique feannes? Who are the 
Prophet Muhammad's Family and why are they mentioned 
in our prayers? Why is Prophet brahim @ included in the 
supplication? And what is the m: saning of blessings when it 
comes to the master of the first and the last? 

TUmay be said without qualification that the Mustim Un. 
ma’s salvation and happiness lie in its love for and atuchment 
to the Messenger of Allah #, and that conversely, its remote- 


in- 
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ness and tribulations stem from its distance and “coarscness* 
toward him, 

In his Musannaf, Imam ‘Abd al-Razzaq al-San ‘ani related 
from Qatada who said, “The Messenger of Allah 3 said, ‘Ir 
is from coarseness [fafa] that Tam mentioned in someone's 
presence yet he does not send prayers upon me.’” 

And in an authentic hadith recorded by [bn Khuzayma 
and [bn Hibban, it is related that Abt Hurayra & said, “The 
Messenger of Allah #ascended the pulpit and said, ‘Amen! 
Amen! Amen!’ Someone remarked, *O Messenger of Allah! 
You ascended the pulpit and said amen thrice!’ The Proph- 
et & said, ‘Jibril x came to me and said, "O Muhammad! 
May Allah make remote the one who reaches the month of 
Ramadan yet is not forgiven and as a consequence enters the 
Fire.” He [JibrilJ said, “Say Amen,” so f said Amen. He said, 
“May Allah make remote the one who has both of his parents 
or one of them attain old age yet is not kind towards them 
and dies and as a consequence enters the Fire.” He said, “Say 
Amen,” so | said Amen. Then he said, “And may Allah make 

remote the one in front of whom you are mentioned yet does 
not send prayers upon you, and who then dies and enters the 
Fire.’ He said, “Say Amen,” so I said Amen.’” 

Ibn Sa‘d alTilmisani said in his book Mafakhir Ahi al-Islam: 





If it be asked why the one who abandons the sending of 
prayers upon him %& shares the same punishment as the 
one who neglects the rights of the month of Ramadan 
and the one who is not kind to his parents, namely that 
of destruction and similar meanings such remoteness and 
humiliation, the answer is as follows: The punishment 
for all three is uniform because the offense is one, as all 
three have neglected one thing, namely the glorification of 
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Allah, the Blessed and Most High. To explain this further. 
the month of Ramadan is the month of Allah “in which wa, 
reveuled the Quran, a guidance for the people.” Sa whoever exalts 
jt and obscrves its rights out of faith and hope of reward, 
he has glorified Allah and is selected for the distinction of 
forgiveness. 

Now, the letter fa’ in his statement % “And yet is not 
forgiven [fa lam yughfar lahu}” is to indicate that it is far- 
fetched: that is, it is far fetched for the one Possessed of 
intelligence and faith to find a path of glorifying Him, only 
to go against it by wansgressing against its sanctities and 
neglecting its rights. If he does that and fails to carry out his 
obligation he deserves remoteness, humiliation, and lowli- 
ness from Allah. 

Likewise with dutifulness toward parents: dutifulness to 
ward them is to extol and respect them, which entails the 
glorification and magnification of Allah, the Exalted, since 
Allah connected dutifulness toward them with His Oneness 
and worship. He said, “And your Lord decreed that you wor- 
ship none but Him and that you are dutiful toward your parents.” 
So the meaning of the letter /@’in his statement, “And yet 
does not enter Paradise on account of them” is also to in- 
dicate that it is farfetched. In other words, it is far fetched 
for people who are dutiful toward their parents to not be 
dutiful towards them—especially when their parents have 
attained old age and especially when it is obligatory to ob- 
serve their rights and go to great pains in honoring them. 
Tfone is denied this, say by disrespecting them or belituling 
their rights, he will be from the people of sinful offenses, 
and thus deserve to be made remote and debarred of all 
goodness. 

As for “sending prayers upon the Prophet” #, it is an 
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expression that denotes seeking his cxtolment and ex. 
altation [rom Allah, which is, in reality, an exaltati 
Allah. Allah said, “Whoever obeys the Messenger has. 
“Allah.” So whoever exalts the Messenger of Allah $5 by send 
ing prayers upon him when he is mentioned and displays 
pious yeneration of him and clevates his rank, he will de. 





serve exaltation and a lofiy rank from Allah. And whoever 
pelitdes the resplendent virtue, luminance, and blessings of 
sending pravers upon him $% when he is mentioned—thar 
Allah clarified and guided him to—deserves expulsion, hu. 
miliation, and belittement, and it is fitting that he be pun- 
ished by being made remote and fearful if he does not send 
prayers upon him $. In his statement, “yet does not send 
prayers upon [you] the letter /@’is also to indicate that itis 
farfetched. In other words, it is far fetched for the one pos- 
sessed of faith and who is able to articulate a few words on 
tongue that will earn him ten prayers from Allah (and 
sufficient is that asa benefit, not to mention the increase in 
levels) that he intentionally neglect it, thereby losing out 
on abundant goodness and deserving, as a consequence, 
humiliation, Divine anger, and remoteness. 





Thus, to remedy the coarseness we suffer from in the 
present day we present to you this commentary on the 
most frequently mentioned prayer upon the Prophet 4, 
in hopes that by learning its intricate meanings, both the 
open and hidden, and its spiritual secrets, and by contem- 
plating upon them inside and outside our prayers, we will 
grow closer to him, open ourselves to the outpouring of his 
generosity, and be granted the divine grace of gathering 
under his Standard of Praise on the Day of Judgment. 
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ALLAH! Send prayers upon [our master] 

Muhammad, the Unlettered Prophei, and upen 

the Family of [our master] Muhammad, just as You 
have sent prayers upon [our master} Ibrahim, and upon the 
Family of [our master] Ibrahim in the worlds. Indeed, You 
are worthy of all praise, the Glorious. O Allah! Bless [our 
master] Muhammad, the Unlettered Prophet, and the Family 
of [our master] Muhammad, just as You have blessed [our 
master) [brahim, and the Family of [our master] [brahim in 
the worlds. Indeed, You are worthy of all praise, the Glorious, 





Allahumma salli ‘ala [Sayyidind] Muhammad al-Nati al- 
Umini wa ‘al Ali [Sayyidina] Muhammad kama sallayta 
“ala (Sayyidind] Ibrahim wa’ ala Ali [Sayyidind] lbrahim fil 
‘alamina innaka Hamidun Majid 

Allahumma bark ala [Sayytdiné] Muhammad al-Nati al- 
Umut wa ala Ali [Sayyidind] Muhammad kama barakia 
“ala [Sayyidind] Horahim wa ‘ata Ali [Sayyidina) Iorahima fit 
‘dlamina innaka Hamidun Majid 


sit 
The Meaning of the Phrase Allahumma 


THE PHRASE Allahumma is used frequently in invocations. 
It means “O Allah [ya Adlah}.” The letter mim replaces the 
yocative particle [4], so one should not say, for instance, “O 
Allah, the Oft Forgiving, the Merciful [Ada@humma al-Ghafir 
at-Rahim),” but should instead say, “O Allah, forgive me and 
have mercy upon me [Allahumma ighfirfi war-hamnt|.” This 
phrase does not use the yocative particle [yd] save on rare 









occasions. 

The Name [Allah] has many unique qualities: its hamza 
is severed when one is invoking with it, il is obligatory to 
enunciate its letter dém with velarization [tafkhim], and the 
vocative particle enters it along with the definite article.‘ 

Itis reported that al-Hasan al-Basri said that all supplications 
are subsumed under the phrase All@humma. Al-Nadr b. 
Shumay] said, “Whoever says Allahumma has invoked Allah 
with all of His Names.” And Abo al-Raja_al-‘Attaridi has said 
that the letter mim in Allahumma contains ninety-nine of 


Allah’s Names. 











articte (the al-) 





+ When calling someone or something, the defi 
itted, —Tr 
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The Meaning of Salat 





AlRaghib [al-Asfahani] said, “Linguistically, the word sala 
means supplication and invocation for blessings and honor, 
When coming from Allah it means pur ification; when. coming 
from the angels it means the seeking of forgiveness; and when 
coming from humans it means supplication,” 

Al-Mawardi said: 

(Sala) is a homonym that subsumes several meanings 
under it. According to the clearest views on the issue, the 
word sald/ means mercy from Allah when coming from Him, 
and when coming from the angels it means the seeking of 
forgiveness, and when coming from the believers it means 





supplication. 

Al-Zamakhshari said, “It means mercy and benevolence; an 
example of this is found in the statement, "Sadia Allahu  alayk 
{May Allah send prayers upon you],’ i.e., may He treat you 
mercifully and act benevolently toward you.” 

Al-Hafiz al-Sakhawi said: 

The most correct position was Abit Aliya’s mentioned 

earlier, who said Urat Allah's sala’ upon His Prophet 

#& means praise and exaltation of him, and that the 

angels’ salat is their invocation asking Allah to confer that 

{upon the Prophet #J. What is meant by asking here is 

their asking for increase, not the very salar itself. 
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THE MEANING OF SALAP 


Qadi Iyad cited from Abi Bakr al-Qushayri who said. 
eajish’s salaz upon the Prophet is an ennoblement and 
increase in honor, and the salt upon others who are of lesser 
wears tha the Prophet [4] is an invocation for mercy.” This 
illustrates the difference between the Prophet # and the rest 
of the believers, for the Most High says, “Indeed, Allah and 
Hi angels send prayers upon the Prophet”, but just before that in 
the same chapter Allah says, “Jtis He and His angels who send 
prayers upon you... and it is well known that the share that 
the Prophet merits is far loftier that what is merited by others 

‘AbHalimi said in [his commentary on] Shu ab ai : ‘ 





dn: 
The invocation of salat that is expressed by the tongue is an 
exaltation. The conventional prayer that we know of 
the ritual praver comprised of statements and movements} 
is called sald! because of the thoracic spine, which is the 
middle part of the back. Custom has it to be respectful 
when a younger person sees an elder and bows toward him. 
Thereafter the prayer’s recitation was called salat, too. 
The import is that the corpus of the rites of praver, from 
its standing and sitting etc. are expressions of exaltation 
and magnification of the Lord. After that, people expanded 
the use of the word and inchided supplication (du @] 





among its meanings, since supplication entails exaltation 
of the invoked coupled with longing and dire need and the 
seeking of one’s needs from Allah's largesse and beautiful 
gaze... 

[...] Therefore, the phrase al-salawat lillah [all pravers 
are for Allah] refers to all of the formulae of remembrance 
that express exaltation of the invoked and testify to His 
supreme rank and lofty, exalted status—all such exaltations 
belong exclusively to Allah and He alone deserves them, 
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and they are befitting for none besides Him. So when we 
say “O Allah! Send pravers upon Muhammad (Alahunmg 
galli ala Muhammad),” we only mean to say: “O Allah! Exali 
Muhammad in the physical world by elevating his mention 
manifesting his religion, and preserving his sacred las, and 
exalt him in the Hereafter by granting him the intercession 
for his nation, and by magnifying his reward ang 
recompense, displaying his virtue over the first and the last 
with the Praiseworthy Station [al-Maqam al-Mahmad), and 
by giving him preference to all the witnesses brought nigh.” 
... Although Allah Most High has decreed these things for 
the Prophet &, still there is for each of them multiple levels 
hence when someone from his nation sends 











and rank 
prayers upon him, asking Allah to increase him—and thai 
person's supplication is answered—it is possible that the 
Prophet % is increased by that supplication in everything 
thatwe call a “level” ora “rank.” It is for this reason that one 
of the intentions behind sending prayers upon the Prophet 
% is to fulfill his right and seek nearness to Allah, the 
Exalted and Sublime, by carrying it out. This proves that 
the meaning of our supplication "O Allah! Send prayers 
upon Muhammad—a prayer {rom You to him [Allahwuma 
sali’ ala Muhammad, salatan minka ilayh]” is Uvat we do not 
possess the ability to send forth to the Prophet # anything 
that will further exalt his rank and elevate his august 
1 Allah's Hand, so it is fitting to say 
that our sala upon him is a supplication for him whereby 
we implore Allah Most Exalted and ask Him to grant that 
to the Prophet... . 

{...] There is another possible meaning for sala upon the 
Messenger of Allah Ju: that it is similar to the supplication 
“Salutations upon the Messenger of Allah [al-saldm ‘ala 





station. All of that is 












THE MEANING OF SALAT 


pasatiltald” of “Salutations upon So-and-so [alsalam ala 
juin)” for Alla the Exalted and Sublime, said, “Upon 
them are prayers from (heer Lord and mercy...” [Quran 22157]. 
essentially, this means: “Let there be sala upon the 
Messenger of Allah $6,” just as it is said, “May Allah send 
provers Upon him [salla Allahu alayh)"—that is, may there 
be pravers from Allah sent upon him. The takeaway here is 
that requesting from Allah is a form of invocation. Do you 
not see how the statement, “May Allah forgive you and have 
mercy upon you,” stands in the place of saying “O Allah! 
Have mercy upon him [Allahumma arhamhu|"? And Allah 
knows best. 


After citing this quote, al-Hafiz al-Sakhawi commented on 
al-Halimt's view that sada upon the Prophet is exaltation 
of him: 


Our Sheikh [i-e., al-Hafiz Ibn Hajar] said, “There is no harm 
in adding the Prophet's family and his wives and offspring 
to the prayer, for it is not inconceivable that prayers he sent 
upon them whereby it is asked that they be exalted, for each 
person’s exaltation is commensurate with what befits his or 
her rank. That said, the aforementioned quote from Aba 
Aliya is clearer in meaning, for with his explanation, the 
word salatcan be used with a single meaning with respect to 
Allah, His angels, and the believers who are ordered with it.” 


NOTICE 


Although salat takes the meaning of mercy, the scholars have 
differed over whether it is permissible to supplicate by asking 
Allah to have mercy upon the Prophet #. Imam al-Nawawt 
stated in his commentary upon Saith Muslim: 
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Qadi ‘lyad said, “There is no mention of mercy upon the 
Prophet & in any of these hadith reports, although 
found in certain rare reports [gharib]...” Our teach, 5 
differ regareling the permissibility of supplicating for mercy 
upon the Prophet $. Some of them took the view—it being 
the preferred position of Aba Umar Ibn “Abd al-Bar— 
that [the word] should not be said, while others allowed it, 
which is the position of Abd Multammad b, Abi Zayd. The 
proof upheld by the majority of scholars is the fact that the 
Prophet # taught the prayer that is sent upon him, and it 
does not contain any mention of mercy. Thus the preferred 
view is that [the word} mercy should not be mentioned 





Ibn Hajar stated in a/-Durr al-mandicd: 


Know that Ibn ‘Abd al-Barr took the position that it is 
prohibited to supplicate asking mercy for the Prophet $; 
however, other scholars refuted him on account of it being 
mentioned in several rigorously authentic hadith, the most 
authentic of them being the hadith of the éashahhud wherein 
it is said, “Salutations upon you, O Prophet, and the mercy 
of Allah...” There is also the hadith of the Bedouin who said, 
“O Allah! Have mercy upon me and upon Muhammad!"— 
whom the Prophet %& tacitly approved. In addition there 
is the hadith, “O Allah! I ask You of mercy from You. O 
Allah, I hope for Your mercy. O Living, O SelfSubsistent, 
in Your mercy I seek aid.” In his opening to his Epistle [al- 
Risdla], Imam al-Shafi'i $ wrote, *May Allah send prayers 
and salutations upon him, and may He have mercy upon 
him and ennoble him... 

Of course, with regard to the Prophet's words $— 
such as the hadith about the fashahhud—it is said that the 
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«ibility (of using the word mercy] is conditioned 
peing added to the words “sala” and “salutation,” 
and that without these two words it is impermissible. This 
ane vgn was adopted by a large group of scholars. Jn fact, 





psiti adi i 
m ia Amal [al-mw lim), Qadi vad cites it as the view of 
the majority of scholars. Al-Qurqubi said, “And this is the 
correct view. 





‘Onan individual level, certain scholars, such as al-Ghazal, 
argued that it is impermissible to use the word “mercy.” Ab 
Ghazall stated, “It is impermissible to invoke mercy [upon 
hin #]—thatis. independently (without invoking sala? and 
calutations along with it]. This is evinced by the words of 
the Exalted, “Do not make your calling out to the Messenger like 
your calling owt to one another” [Quran 24:63). So although 
the meaning of salat is mercy, the Prophet % is like the 
other Prophets in that he and they were given mercy as an 
exaltation of their rank and a means of discerning their 
lofty 
salutations upon them all.” 

So with regard to the Prophets, the word mercy does not 
mean the same asit does when applied unconditionally. The 
meaning of mercy when applied to them is more specific 
than that. Now, the apparent meaning of the Bedouin’s 
statement “O Allah! Haye mercy upon me and upon 
Muhammad! [-llda@hurmma arhamnt wa Muhammad\” and 
the Prophet's tacit approval indicate that it is permissible 
to use the word mercy even if it is not conjoined with salar 
and salutations—this is what it shows, The Prophet's tacit 
approval is specific [khas], so it is given precedence over 
the general import of the verse. Furthermore, the stated 
opinion of those who regard it impermissible should be 
understood to mean a negation of permissibility that stands 


atus above all others—may Allah send prayers and 
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equal to ils converse in the balance, which is to say thai 
[ruling] is cither offensive [ makri#/] or against what is Dest 
[khilaf alawtla). 

The only reason why mercy was invoked for the Prophet 
#—even though he is its quintessential embodiment 
[aynuhal: “And We have nol send you but asa mercy to the 
worlds! —is because his being a mercy for the worlds 
was from Allah's merey toward hin %. And Allah has 
many other forms of mercy for him %, so when merey is 
invoked for him what is being sought is for him to obtain 


their like. 





In the margins of al-Durr al-mandid I read the following: 


Ow Sheikh, (he author—may Allah have mercy upon him— 
said in Sharh al! wba: “Al-Zarkashi said in al-Khadim that 
‘thn Abd al-Barr, Abi al-Qasim al-Angari (the commentator 
upon al-byhad), and Qadt ‘ty 

majority the position that it is impermissible to invoke 
mercy upon the Prophet % in an unrestricted and solitary 
manner, However, they are rebutted by al-Bukhari’s report 
in his rigorously authentic collection wherein the Bedouin 
said, “O Allah! Have mercy upon me and upon Muhammad, 
and do not have mercy upon anyone else besides us!” The 
Prophet % said to him, “You have constricted what is vast,” 
but he did not censure hi 
unrestricted sense 





ed from the scholarly 








for using the word mercy in an 








AF Azizi said in his commentary upon abfami al-yaghir, 


This 





AF Alqami said, “Our Sheikh, Ibn ‘Abd al-Bai id, 


impermissible, when someone mentions the Prophet #, to 
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ay *May Allah have mercy upon him,” because the Prophet 
feoaid. “Whoever sends prayers upon me...” and did not 
say, “Whoever invokes mercy upon me...” or, “Whoever 
prays for me... .” So although the word yada means merey, 
the Prophet—out of exaltationhas been specially favored 
igh this word, and as such no one should use another word 
in its place, This is supported by the words of the Most 
High: “Da not make your calling out la the Messenger lhe your 
calling out to one another.”” [Quran 24:63} 

Abit al-Qasim al-Ansari, the commentator on al-frshad, 
stated, “It is permissible [to use the word mercy] when itis 
accompanied by the word saldt but it is not allowed when 
wed alone.” In atLihakhira, one of the books of Hanafi 
jurisprudence, it is related that Muhammad [al-Shaybant 
detested using the word since it gives the impression of 
imperfection. That is because mercy is usually reserved for 
the one who does something blameworthy, 

As for the hadith of the Bedouin found in the collection 
of al-Bukhari and Muslim where he said “O Allah! Have 
mercy upon me and upon Muhammad,” it could be said in 
response that it was said as a continuation of what was said 
before it, for it states in the hadith reported by Aba Dawid 
that the Prophet $ used to say between each prostration, 
*O Allah, forgive me and have mercy upon me.” 

Our Sheikh “This doesn't refute Ibn ‘Abd al- 
Barr, for he prohibited invoking merey and forgiveness 
for the Prophet 3, and the context of this hadith is that 
of legiskuwtion and instructing the Umma how to invoke 
when they are in that position in the prayer.” In addition, 
this hadith illustrates the Prophet's utter humility before 
his Lord. When it comes to us, however, we are only to 
supplicate for him using the word salat—which is what he 





& 
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ordered us to use since it expresses veneration, reverence 
noble station, Those from oy, 
hIbn Abd alBarr inctude Abj 
Bakr Ibn ak Arabi and al-Saydalant. This was transmitieg 
by al-Rafi 7, and al-Nawawi concurred with him in alAdhkay, 
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The Meaning and Etymology 
of the Name Muhammad 


Ibn al-Qayyim said: 


This name is the most famous of the Prophet's names %. 
{1 originates from the word hamd [praise], which entails 
Jauding and loving the beloved, and exalting and revering 
him. This is the reality of praise. The name Muhammad 
has the morphological pattern of mufa al, like the words 
m [revered], muhabbab [beloved], muwaddad [object 
of affection], mubajjal [honored], and the like. That is 
because this morphological pattern is used to denote 
abundance [‘akthir}; so if'an active participle is derived from 
this form, it means one who does a specific action time and 
time again, such as a nm allim [teacher], mufahhim (tutor), 
mubayyin [explainer], mukhallis (deliverer], mufarrih [merry 
maker], ete. On the other hand, if a passive participle is 
derived from this form it means one who is a frequent 
object of that action time and time again, or, in this case, 
one who deserves to be praised time and time again. It is 
said, “He was praised abundan tly, hence he is oft-praised 















noun-object for the verb in the third form of fe ala/yufa stuf 
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[muleimmad),” just as itis said, “He was taught freq 
hence he is well taught [ae allan]. 

In connection to the Prophet %, the name Muhammad js 
both a quality and a proper noun (Although with regards to 
many people named Muhammad it is only a proper noun.) 
The same may be said regarding the names of the Lord 
Most High, the names of His Book, and the names of His 
Prophet —they are proper nouns that point to qualitative 
meanings, and there is no contradiction between the names 
as designated, proper nouns, and the names as qualities, 
but the same can not be said regarding other names used 





nth, 





for the crea 
Certainly, Allah is the Creator, the Maker, the Fashione 


and the Al-Forgiving: these are all names that point to 
qualitative meanings, and they are His attributes. The same 
is said about the Quran. It is called the Criterion, the Clear 
Book, and other names. And likewise with the names of the 
Prophet 3: Muhammad, Ahmad, al-Maht [literally, “the 
one who obliterates disbelic!”], ete. In the hadith of Jubayr 
b. Mut am itis reported that the Prophe # said, “Indeed, 
1 have several names, Lam Muhammad, | am Ahmad, and 
Tam al-Mabi by whom Allah obliterates disbelief...” The 
Prophet & mentioned these names 10 recount Allah's favor 
upon him and pointed to their meanings. If the Prophet's 
ere only proper nouns bereft of meanings they 
ticate praise, This is why Hassan b. Thabit & 





names Wi 





would no 
said: 
He portioned out to him from His name, in order that he be 


exalted 
For He is the Possessor of the Throne, the one who is Pr aised 


And this is Muhammad (the Oft-Praised] 
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tablished, we say that this is the 





This being & Prophet's 
name B since it po als to his reality, which iy Praise, He 
pis Pr aised in the sight of Allah, Praised in the sight of 
de angels. praised in the sight of his brethren among the 
Messengers nd praised in the sight of all of the inhabitants 
af the carth, And even {some of humanity have disbeheved 
in him, vill the qualities of perfection contained within the 
prophet # are praiseworthy according to every intelligent 
person. even if that person denies this from contempt or 
obstinacy, OF refuses it out of ignorance of the fact that 
they were truely the Prophet's traits, Had such a person 
known that the Prophet #5 was qualitied with these traits he 
iid have undoubtedly praised him, for he would praise 
son adorned with these traits; but he is unaware that 











wou 
a pers 
the Prophet Shas these traits, so in essence he praises the 
Prophet while unbeknownst to him. 

The unique elements designated in the term “praise” 
have been vouchsafed with the Prophet like no other, 
for he is Muhammad and Ahmad, and his nation is called 
“Tl 
Allah frequently during times of hardship and case. The 
pravers of his nation are initiated with praise; his addresses 
begin with praise; and his Book starts with praise, as does 
the Preserved Tablet [alLawh al-Mahfiz] that is with Allah. 
The Prophet's successors and his Compal bed 
the text of the Quran with openings of praise; on the Das of 
Resurrection the Standard of Praise [ Lied 'al-Hand] shall be 
in the Prophet's hand; and when the Prophet % prostrates 
before his Lord to gain the Intercession and permission is 
granicd to him, he will praise his Lord with praises that 
Allah shall inspire him with. The Prophet % is the possessor 
of the Praiseworthy Station over which the first and the last 


egiven to frequent praise,” [Hammddiin} as they praise 












ny transci 
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shall be jealous—and Allah Most High says, “And perform the 
nught vigil for a part of the night as a supererogalory act for ‘yon 
as perhaps Allah shall grant you @ Praiseworthy Station.” [Quran 
17:79] After the Prophet # arises from that station he win, 
be praised by all of the people on the Judgment Plain: the 
Muslims and disbelievers among them, and the first ang 
last of them, The Prophet is praiseworthy (Mahinid) on 
account of the guidance, faith, and beneficial knowledge 
and righteous action with which he has filled the earth, 

By the Prophet % hearts have been opened and darkness 
has been cast out from the earth. The Prophet % delivered 
his followers from the bondage of Satan, and freed them 
{rom the association of partners with Allah, and rescued 
them {rom disbelief and ignorance of Him, enabling them 
to attain through him sanctification in this life and the 





Next. 
Indecd, the Prophet's message came at a time in which 
were worshippers of idols, 





humanity needed it most, S 
some worshippers of the cross, and others worshippers 
of fire or celestial bodies. Anger and Allah’s wrath were 
upon them. They were in at state of utter bewilderment. 
They knew not a Lord to worship or even how to worship; 
they vied violently with one another. Whosoever deemed 
something good would invite others to it and fight those 
who disagreed with him, At the time th nota single 
foothold illumined by the light of the divine message; 
and Allah, the Glorified and Exalted, looked upon the 
inhabitants of the carth and detested them all, Arabs and 
non-Arabs alike, save the isolated remnants of those who 
followed the correct religion. 

Allab granted succor to the lands and the servants by 
nding the Prophet #. Through means of him Allah 
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ed darkness and quickened creation after js 
ath. Through the Pr ophet & Allah led humanity out of 
guictan e, taught them after their ignorance, incr ased 
nafier their want, honored them after their humiliation, 
variched them after their poverty. By means of the 
1 &, Allah opened eyes that were blind, ears that 
. and hearts that were shut. He acquainted the 











prophe' 


were deal 
with their Lord and object of worship with as much 


people 7 : 

as their strengths could bear. The Prophet initiated, 
summarized, and detailed Allah's names, 
vribures, and accons until the gnosis of Allah manifested 
in the hearts of His believing servants, and the cloudy of 
doubt and misgivings scattered from their hearts just as the 
clouds scatter from the full moon during the night. He did 
not leave untaught for his nation any aspect of this, teaching, 
not o those before him or after him; nay, he sufficed them 
and healed them, and made them free of needing anyone 
else who may speak on this matter: “Is #{ not enough for them 
that We have revealed unto you the Book that is recited ta them? 
Indeed, in that there is a mercy and reminder for a believing folk.” 
[Quran 29:51] 

Aba Dawad related in his Marasil collections that the 
Prophet #% once saw a parchment of the Torah in the 
hand of one of his Companions. He said $, “It is enough 
misguidance for a people to follow a book other than their 
own which has been revealed to their Prophet.” Confirming 
this, Allah then revealed the verse, “Is it not enough for them 
that We have revealed unto you the Book that is recited to them? 
Indeed, in that there ix a mercy and reminder for a beliewing folk. 
The Prophet $, therefore, acquainted them with the path 
that would cause them to arrive unto their Lord and His 
good-pleasure and His Abode of Honor; he left nota single 
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good thing save that he ordered them to de 





sand he lett 
nota single cvil thing save that tie forbade them four ita, 
he # said. “1 have not lefcanything that will draw vou closer 
to Paradise save that bordered you to do it, and I have Not 
left anything that would draw vou closer to the Fire save 
that E forbade you from it.” Abo Dharr & said, “We do not 
see a bird {lying in the sky alter the Messenger of Allah & 
has left us save that we have some knowledge of it that we 
gained from him.” 

Certainly, the Prophet $ informed them in the best of 
ways concerning their condition when they would return 
to their Lord. He disclosed the matter and made things 
clear. He lefi nota single door of beneficial knowledge that 
will profit servants and bring them close to their Lord save 
that he opened it, and he left not a single problem save 
that he explained it and made it clear, in order that Allah 
mav guide hearts away from their error and heal them— 
through him!—of their maladies and deliver them from 
their own ignorance. So what man is more deserving of the 
name Muhammad than him? May Allah grant him the best 
reward on behalf of his C'mmat 

The most correct view regarding the verse “And We have 
not sent you save asa mercy to the Worlds” is that itis taken upon 
its general wording. By that estimation it may be said to 
contain two angles. Regarding the first angle, it may be said 
that the “worlds” in general received benefit through his 
messengership. As for his followers, they obtained through 
him nobility in this life and the Next. and as for his enemies 
and those who fought against him, their swift killing and 
deaths were bewer for them than remaining alive, for their 
lives {if lengthened} would have led to an increase in the 
intensity of torment meted out to them in the Hereafter. 
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decreed that their lot be wretchedness, so their swift 


[was nee 
better for then than living a long life in a State 


death was 


of disbelie! ; , 
As for the disbelievers with whom the Prophet % had 


geovenant of protection [alin dadio], they lived in this 
world under his shade, covenant, and protection, and due 
jo their covenant they were lesser in evil than those who 
waged war against the Prophet 3s. As for the hypocrites, 
it was such that their blood. wealth, and famitics were 
respected nd made sacrosanct, and because they openly 
displaved faith in the Prophet $. they enjoyed the legal 
rulings of Muslims, such as inheritance and the like. As for 
the other nations of the earth, Allah lifted with the Prophet's 
message the general punishment that had afflicted them 

so the entire world attained benefit from the Prophet's 
message 3. 

Regarding the second angle, it is said that the Prophet 
Bwas a mercy to all, but the believers accepted this mercy 
and bencfited from it in this life and the Next, and the 
disbelievers rejected it. So while he was still a mercy to 
them, the disbelievers did not accept it—much like when 
itis said that a particular medicine is useful for a particular 
ailment but the patient fails to take it, yet itis still useful for 
the sickness as such, 

Of the many things for which the Prophet % merits 
praise are his noble qualities of character and sanctified 
demeanor that Allah made an clement of his natural 
ioe : ee: who ponders carefully upon the 
ae oan i eres and demeanor will know that they 
ae aes te = all chiafacter traits, The Prophet 
jiearenies: ot a the mout knowledgeable of creation. 

in keeping trusts, the most truthful 
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of them in speech, and their most clement, generous, and 
magnanimous. He was the most patient of creation ang 
their most pardoning and forgiving. When the Prophet 
% was laced with boorish ignorance from others it only 
nereased him in forbearance—as al-Bukhari related in 
his rigorously authentic collection from ‘Abdullah b. Amp 
& When describing the Messenger of Allah &, Amr said 
“He is described in the Torah as Muhammad, ‘My servay, 
and Messenger. | have named him al-Mutawakkil [the 
Trustworthy}. He is neither coarse nor harsh, nor loud in 
the markets. He does not respond to a wrong action with a 
wrong action in like; rather, he pardons and forgives. I will 
not take him until He has made the crooked community 
straight, and by him I open blind eyes, deaf ears, and 
covered hearts until they say “There is no god but Allah.”* 

The Prophet & was the most merciful and kindest of 
creation. and the source of most benefit for humanity in 
their worldly and Afterworldly concerns. He was the best 
and most eloquent of creation in articulation, expressing 
profound meanings with concise words that conveyed his 
intent. He was the most patient of people in the areas that 
call for patience, and the most truthful of them in speech, 
He was the most vigilant of them in keeping promises and 
trusts and the greatest in requiting good with much more 
than he was given. 

He was the humblest and most alwuistic of men. He 
was the keenest of men to defend, protect, and look after 
his Companions. He was the most upright of creation in 
fulfilling the obligations upon him and abstaining from 
the prohibitions. He was the most dutiful of creation in 
maintaining tes of kinship. 

All & said, “The breast of the Messenger of Allah Swas 
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the most generous of breasts, and he was the most truthful 
of men in speec h, He was the genilest Of people in nature 
nd the kindest of them in companionship. Whoever saw 
him unexpt ctedly would be awe-stricken, and whoever 
goto know him would love him. Whoever described him 


would say. +] saw neither before him nor after him anvone 








saying that he “breast of the Messenger of Allah & was 
the most generous of breasts,” Ali meant the goodness. 
of the Prophet's heart and his abundant munificence, as 
if to say that goodness sprung forth trom him & and he 
was pred isposed Lo every beautiful character trait and every 
act of goodness. Some scholars say there is no locus in the 
entire world that contains as much goodness as the chest of 
the Messenger of Allah #s. The Prophet & gathered within 
him every form of good and they were all deposited within 





his breast. 
‘As for the Prophet #% being “the most truthful of men 


in speech,” such was conceded even by his enemies who 
fought against him. Not a single one among them ever 
encountered a lie from the Prophet 4, so what sav you 
about the testimony of his allies? 

All sorts of people, pagans and People of the Scripture 
alike, fought against the Prophet # using a variety of 
means, yet never did a single one of them accuse him of 
asinglc lic, small or large. Al-Maswar b. Makhrama said, “I 
said to Abit Jahl (who was my maternal uncle), ‘O Uncle! 
Did you all ever accuse the Prophet of telling a lie before 
he proclaimed his message?” My uncle replied, ‘Dear 
nephew! I swear, when he was a young man we used to call 
Muhammad the Trustworthy [al-Amin], and when he got 
older he was not known to have ever lied.’ I said, ‘O Uncle! 


an 
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Why then don 'tvou follow bin? Heseplicd, Dear nepheys 
There is a competition for nobility bewwecn us and p, 
Hashim, They ted people (making the pilgrimage} ands, 
we Followed in suit, they provided drink [10 the pilgeiny 
and we followed suit, and they provided shelter andl so ye 
to9 followed suit, .and jst as soon ay we were catching up ty 





no 





them they proclaimed, “There is a Prophet in our mids 

Mlah consoled the Prophet $ and made light of what hig 
enemies said: "We kno that you axe grieved by what they ss, 
And rideed, thes do net belie you, but 11s the verses of Mliah thay 
the wningdons dens. Certainly there were Messengers denied befere 
you and they were pationt with the denial and hari they recevved 
nati Our vectory came, There ts no altering the words of Allah 
There have certaiuly come to you some of the reports of the previous 
Mewengers.” [Quran 6:35-55 

AWS statement that “He was the gentlest of Pople” 
means that the Prophet % was affable, easy going, and close 
to people, He would respond to the invitation of these 
who invited him, he would fulfill the needs of those who 
sought his help, and he would comfort the hearts of thos 
who came to him. He never denied them, shunned them, 
or disappointed them in any way. When his Companions 
would want something from him he would consent and 
follow them in 
something out he never acted in a unilateral fashion, but 
ather he would seck his Companions’ counsel and consult 
with them in the matter. He would accept from the good 
doets among them and pardon the wrongdocrs among 
them. 

His statement that he 3 was “the kindest of them ia 
companionship” means the Prophet % never keptanyone’s 
company save that it was in the best manner, and in a most 

















» and when he was resolute in carrying 
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did he scowt his fa 





peautital and noble way. Ne 
Break coarselhs NE wats always se 
cate held against then their Crude outbursis or hoorish 
pehavior- He would deal Kindly with his Companions. 
and bear paticotly with their crudeness. His bore their 

sent annoyances and boorishness, He never rebuked 


or 
rigs with Its company and 








inadve 


them oF found Gadt with them or did anything to offend 





Those who kept the Prophet's company & would 
say, “Tam the most beloved of people tw him! and that is 
pecause thes sav firsthand his subile kindnessand closeness. 
and would experience his attention and concern through 
neere counsel, excellent weatment. and 


them. 








his Insiructions, 
patience with their offenses. What companionship is or was 
nobler than this? 

ATTusayn & said, “asked my father abou the Propher's 
behavior with those who kept his company and he said, 
‘The Prophet #& was always smiling. He was of affable 
disposition, gentle. He was neither harsh nor coarse, nor 
boisterous or foul mouthed. He was not given to excessive 
criticism or praise, Whenever there was something he did 
not like he would pretend not to notice it, He would never 
dishearten or disappoint a person who asked someth ing of 
him. He forwent three things for bimself: he would never 
criticize, find fault with, or otherwise expose anyone. He 
would only speak when he hoped for reward in it, and 
when he would speak, his Companions would lower their 
heads attentively, as if birds were perched atop their heads. 
When he would fall silent’ his Companions would not 
hastily resume their conversations and instead would wait. 
Whenever someone would speak in his presence thev would 
femain attentively silent until he was finished speaking. He 
would engage them in conversation. He wauld laugh at the 
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same things that made them laugh, and marvel at the same 
things they marveled at, He would bear patiently the crude 
speech or unabashed request of the stranger, although the 
Companions would rebuke the person. He would say ty 
them, “If you sec someone in need making requests, 
him to me.” He never accepted the praise of anyone 1 
it was someone who was requiting him for someth ff. He 
would never interrupt anyone's specch; he would w unt} 
someone was done speaking, after which he would either 
forbid that person or stand up and leave. 
Ali's statement that “[wlhoever saw him unexpectedly 
wicken, and whoever got to know him 
would love him” describes the Prophet 3 with two unique 
qualities that Allah confers on the people of truthfulness 
and sincerity: dignity and love. 

The Prophet % was granted awe-inspiring dignity and 
lose. Whoever would see the Prophet # would be filled 
with awe and would honor him, and his heart would brim 
with reverence and estcem—even if he was an enemy. And 
when someone would spend time with the Prophet $ and 
get to know him he would become, in his estimation, the 
most beloved of the creation, 

In sum, the Prophet # is the revered, the exalted, 
the beloved, the ennobled. This is complete and perfect 
love when conjoined with reverence and awe; for love 


bring 
inless 











would be aw 





without reverence and awe is deficient, and reverence 
out love—as one might haye in the presence 
of un oppressor who wields power—is imperfect as well. 





and awe Wi 


Perfection occurs when love and affection are conjoined 
with reverence and esteem; but such a combination is not to 
be found unless the beloved possess qualities of perfection 
that merit reverence and love, 


a4 
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pecattse Allah (the Exalted and Glorified!) is more 
deserving of that than anyone else, He desenes to he 
ales magnified, held in ame; loved, and revered by every 

of one’s being. And nothing else should be a cosharer 
foe for that is the polytheism Allah does not forgive 
in ~ het a person is guilty of equating between Allah and 
fe eneation in the act of love, but Allah says: “And among 
ine people are those who ake equals along with Allah, loving them 
Iie the fave of Allah; but those who believe are firmer in {dheir| 
dove for Allah.” [Quran 21165] 

In this verse, Allah informs us that whoever loves 
comething besides Allah like his love for Allah has indeed 
taken that object as a rival. And the denizens of the Hellfire 
shall say to their objects of worship in the Fire: “By Adlah, we 
ere certainly in manifest error, when we equated you with the Lord 
of the Worlds!” [Quran 26:97] 

Now, this parallel they drew between Allah and their 
objects of worship was not in the belief that their objects 
had created the heavens or the earth, or had created them 
or their forefathers; rather, they had only taken them as 
equals to the Lord of the Worlds in their love for them as 
Allah is to be loved. That is because the reality of worship 
[ hada] is love and submissive humility, which is the 
magnification and honor that Allah has described Himself 
with in His statement: “Blessed is the Name of Your Lord, the 
Possessor of Majesty and Reverence [Dh al-Jalal wa al-Ikram].” 
[Quran 55:78] 

The most correct of the two views concerning the 
meaning [of this name] is that Jatad is magnification and 
thrim is love this is the secret behind the servant's saving 
“There is no god but Allah, Allah is the Greatest [li ilaha 


@ Allah wa Allah Akbar.” In this connection, there is 
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tnentioned in the Muyad of mam Abmad a report fey 

Anas 2, who related that the Prophet % said, "Be cunstan 
and fervent in your mention of O Possessor of Majesty aki 
Reverence [yd Dh abjatat wa al than... tn the Masn 
Of AbO Ya ld al Mawsili there is found a report in which ong 
of the Companions wanted to know Allah's Supreme 








Name, 
whereupon he saw a dream in which there way writte, 
among the stars of heaven: "O Originator of the Heavens 
and the Earth, © Poysessor of Majesty and Reverence!” 
Eve! 
being is only permitted insofar as itis connected to [one s] 
love and magnification of Allah, An example here would 
be love for the Messenger of Allah #. because love for him 
having complete love and magnification of 





form of love aud magnification given to 2 human 





is element 
the One who sent him. The Prophet's Umma love him on 
account of Allah's love for him, and they magnify him and 
revere him ov account of Allah’s magnification of him—so 
itis a love for the sake of Allah and one of the essential 
elements that lead to Allah's love. The same may be said 
with regard to love for and magnification of the scholars, 
the faithful, and the Companions &. They are loved 
because they are loved by Alth and His Messenger # 
The point here is to mention that Allah Most High 
conferred upon His Prophet & love and awe-inspiring 
dignity, and for certain, every sincere believer has a portion 
thereof, ALHasan al-Basrt (may Allah have mercy upon 
him) suid, “The believer possesses a sweetmess and awe- 
inspiring dignity,” which is to say, the believer is loved and 
held in awe and esteem due to the raiment of faith that 
Allah has clothed hin 
Accordingly, no man has ever been so loved, held in such 
esteem, and so honored in the breasts of men than the 











in. 
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PT 


er of Allah 3 was loved, esteemed, and honored 
sty of bis Companions, Before he had embraced 
- Ay said that there was no one he hated 
he Prophet #. yet when he embraced [slam 
no one more beloved or honorable in his eyes 
him & He said, “If wanted to describe him t sow J 
tha pe amable, for my revercace for him was so great that 
we never gota fll of him gs!” 
mm sa b, Mas did saiel 10 Quravsh, *O People! By Allah, 1 
have been 1D delegations sent to the Chosroes, the Casar, 
padother Kings, but Tbave never seen a hing who isextolled 
by his courtiors like the companions of Muhammad [fs] 
caol him. By Allah, out of awe of him they never stare 
directly in bis face, and he docs not spit except that it falls 
in the hands of one of them, who then rubs his face and 
body with it, When he performs ablutions they almost fight 
to get his excess ablution water...” 

Because the Prophet #8 possesses traits that merit praise 
over and over again, he was named Muhammad [The Ofe 
Praised]. This name is completely congruous with the one 
named by it and he % is in absolute correspondence to its 


Messen 
bre 

in the 

Amr 


more tal 
there Wes 





Islan, 











meaning. 
ne difference between the name Ahmad and 
Muhammad can be expressed in two different ways. In 
the first way, the name Muhammad means the one who is 
praised over and over again, and it indicates an abundance 
of thase who praise him, which in turn necessitates that he 
possesses praiseworthy traits Uhat merit such praise. On the 
other hand, Ahmad is a superlative noun that comes from 
the word praise [amd], and it indicates that the praise 
he merits is far superior to the praise merited by others. 
The name Muhammad, therefore, indicates a quantitative 
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increase in his praises, and the name Ahmad indicates 
qualitative increase in his praises—hence the Prophet & : 
praised more often and with better praise than all others 
who are praised. 

In the second way, Muhammad is the one who is Praised 
repeatedly (as we mentioned above) and Ahmad is the one 
whose praises of his Lord are superior to the praises of 
others. Accordingly, the first name, Muhammad, indicates 
the one who is praised, and the second name, Ahmad, 
indicates that he is the best of those who praise his Lord, 

This [latter] view conforms to grammatical principles. 
According to the Basran grammatical school, superlative 
nouns [ta/dif] and nouns of astonishment [ta ajjub] are 
only derived from subject-<doer nouns [/@ ed] and not object 
nouns | maf a7}; however, others have contended with this 
position of theirs and said that rather, it is permitted to 
derive nouns of astonishment and superlative nouns from 
subject-doer nouns as well as object nouns, In any case, the 
point here is simply 10 mention that the Prophet 3 was 

named Muhammad and Ahmad because he praises more 
than others and is superior to others who are praised. The 
preferred position is that both names are object-nouns, 
as that is more eloquent in extolment of him and more 
complete in meaning. Had the intended meaning been 
that of a subject-doer noun he would be named al-Hammad 
(the one who is frequent in praise] just as he was named 
Muhammad [the one who is oft-praised], for ndeed, he 
praised his Lord more than any of creation. And so if his 
name was a subject-docr noun it would have been more 
fitting to name him Hammad, just as his Umea is named 
al-Hammadiin [those given to abundant praise] 

Moreover, his two names are but derived from his 
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aH MEAN 


jsewor RY characteristics and traits on account of which 





rind the names Muhammad and Ahmad. He ig 
m fares i ed by the inhabitants of the 


world and the Hereafter, and praised by those of the celestial 
wig terrestrial worlds. And on account of his multitude of 
praiseworthy features that escape the calculations of those 


who enumerale. he was given two names of praise that 
necessitate his superiority in rank and qualities... 


Qadt ‘Iyad said: 


Allah (the Exalted and Sublime!) prevented anyone from 
being called by these two names [Muhammad and Ahmad] 
before his time #&. and no one had Iaid claim to this name 
pefore him, lest those who are weak of heart fall pray to 
doubts and confusion. 

The same may be said with respect to the name 
Muhammad. None of the Arabs or anyone else was called 
that until it became known shortly before his birth that a 
prophet would be sent whose name shall be Muhammad, 
whereupon a few Arabs named their sons Muhammad in 
hopes that one of them would be him, but “Allah knows best 
where to put His message...” [Quran 6:124] 


; In his commentary upon his abridgment of Safth al-Bukhari, the 
Knower of Allah, “Abdullah b. Abi Jamra, said about the hadith, 
“Take my name but do not take my agnomen [ie., Abii al-Qasim) 








As for his permitting them to take his name—may prayers 
and salutations be upon him—it is because of the great 
Soodness that has been reported concerning it, as it was 
narrated that there is no house in which there resides 
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someone named Muhammad save that the house will oy 
be deprived of goodness, {tis also mentioned that if, on the 
Day of Judgment, someone cries out to him using his name, 
saving “O Muhammad!” those who hear it and raise their 
head in acknowledgment will be blessed with triumph and 
felicity. There are several other narrations about his name 
that resemble thi 
There was one blessed man Thad encountered who haq 
a portion of sacred knowledge. He had several children, 
and after hearing [beforehand] of the immense goodness 
contained in this name and the goodness granted to the 
one who names his son with it, the man named all of [his 
sons) Muharamad and only distinguished between them 
with agnomens. | have only scen him and his sons in a 
state of immense goodness, despite the fact that he never 
took a spititual guide or went beyond his own personal 
religious concerns. 








Speaking about the noble name Muhammad, the hadith 
master [Jalal al-Din] al-Suyay mentioned in a-Riyad al-aniga 
fiasma’ Khayr al-Khaliga: 


Allah the Exalted said, “Muhammad is the Messenger of Allah” 
{Quran 48:2y], “And Muhammad is bul a Messenger* (Quran 
3:1 44], and “Muhammad is not the father of any man among 
you, rather, he is the Messenger of Allah.” [Quran 33:40]. This 
was mentioned earlier along with the hadith reports. 

This name [Muhammad | is the most famous and noblest 
of his names $s, and accordingly, it has been favored 
with several unique features, These features include the 
essentiality of uttering his name, for when a disheliever 
wishes to embrace Istam, his Islam is not deemed valid until 
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pearticulates the Prophet shanie hy. uttering, “Muhammad 

gsenger of Allah.” Uuering the name Ahmad in 
not sufficient, although alHalimt allowed it 
provided that the ones ying it also: adds [the Prophet's 
agnomen!] Aba al-Qis toma S$ position was also 
supported by alanawi in al ‘am id. : ; 

Another unique feature ofthis name isthatitisincumbent 
to mention it in the final testification of the prayer. While 
in ural position of the prayer, none of his other names— 
not even Abmad—shall suffice, as was mentioned in (Imam 
al-NawawT's] Sharh al-Muhaddhab, being also the verified 
position [in the Shafi T school]. It is likewise incumbent to 
mention his name during the [Friday] sermon, 

Moreover, it is detested [yukrah] to carry his name [ona 
ring] in the lavatory [openly]. and it must be removed from 
the hand when washing afier the call of nature. Ifthe name 
Muhammad is engraved on the ring and the ring’s owner 
intends by it himself [who is named Muhammad], there is 
some question as to whether or not the same ruling applies. 

Another unique feature of the name Muhammad is that 
when its letters are disjoined and spelled out there comes 
the number of the Messengers who were 313 in total. That 
is because the name Muhammad has a letter mim in the 
beginning anda second mimthat takes a double enunciation 
[shadda| which counts as wo Tetters; and when the letter 
nim iy spelled ou there is m-i-m, which counts as ninety 
Since the letter anim is forty and the letter pais ten feg., 
mn (40)+ mim (40)+ y@ (10)= go]. Therefore, the three 
mus |Muhammiad] total 270 and the letter dais thirty-five 
(since the dis four, the ais one, and the /is thirty). And the 


letter his eight and is not disjoined—therefore the tol 
number is 313.8 


is the Me 
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In addition, [Imam al-Suytii] also cited a narration With 
his chain of transmission up to Ibn “Abbas & detailing the 
reason why the Prophet & received the name Muhammag 
%&. Ibn Abbas said, “When the Prophet & was born, Abd al 
Muttalib held a banquet [ egiqa] on his behalf, slaughtered 4 
sheep, and named him Muhammad. Someone asked him, 0 
Abi al-Harith! Why have you chosen that name and not the 
names of his forefathers?’ ‘Abd al-Muttalib replied, ‘1 want. 
ed Allah to praise him in the heavens and for the Pcople uy, 
praise him upon the carth.~ 

AL-Bavhaqi reported with his chain of transmission on the 
authority of Ibn Ishaq who said, “It is mentioned regan q 
Amina b. Wahb, the mother of the Prophet #, that someone 
came to her as she carried the Prophet Muhammad 3 in her 
womb and said, ‘You are carrying the mastcr of this nation, 
so when he is born you must say. “I seck refuge for him jn 
The One [al-Wahid] from the evil of every envier [along 
with some couplets of poetry mentioned],” and name him 
Muhamunad, for in the Torah his name is Ahmad; he is praised 
by the inhabitants of the heavens and the earth; and in the 
Ge spel his name is Ahmad; he is praised by the inhabitants 
of the heavens and the earth; and in the Quran his name is 
Muhammad.’ This is why Amina named him Muhammad,” 
Al-Kala I stated in his biography of the Prophet 38: 











It is related that Abd al-Mutialib named him Muhammad 
becuuse of a dream he had. Some claim that in his dream 
Abd al-Muttalib saw a silver chain coming from his back 
sing toward the heaven, one part was 
in the east and one part was 





One part extended, 
on the earth, and one part w; 





3 To recap: a (4o)+ 14” (20)+ m (40)= go x 4=270; d (4)4 8 (1) | (o)ed 
(8)= 43: 270+43=313. 
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west. Afienwards, this chain transformed into a tree 
in te vr Teaf on the tree was a light and the people of the 
and 08 eat were holding on (0 i When Abd abMutuaity 
east i this dream it was interpreted as a newborn child 
rea uid come from his progeny who would be followed 
that people of the east and west, inc whom the inhab 
een the celestial realm and the earth shall praise. This i 
vn he was named Muhammad—in addition to what Amina 
fold him when she instructed him to give him that name, 





The hadith master {Jalal al-Din] al-Suytid cited a narration 
with his chain of transmission up to Abd Huravra & who 
reported that the Prophet & said on the night he was taken 
on the Heavenly Night Ascension: “There was not a single 
heavenly sphere I passed by save that I saw my name written: 
‘Muhaminad is the Messenger of Allah.’” This was reported 
by Abi Ya 1a. and al-Bazzir. 

AL-Tabarani related with his chain up to ‘Umar b. al-Khattab 
& who reported that the Messenger of Allah % said, “When 
Adam committed his slip he said, ‘O my Lord! I ask that You 
forgive me by the right of Muhammad!" Allah said, ‘O Adam! 
How do you know about Muhammad?” Adam replied, ‘O 
my Lord! Blessed is Your Name! After You created me [with 
Your Hand and breathed into me of Your Spirit] 1 raised my 
head and saw written on the Throne There és no God but Allah, 
Muhammad is the Messenger of Allah, and E understood that You 
would not place next to Your Name any but the most exalted 
of Your creation in Your sight,” Allah said: °O Adam! He is the 
last of the Prophets to come from your progeny. and were it 
not for him T would not have created you! 

This was recorded by al-Hakim in @/Mustadrakand declared 
nigorously authentic by al-Bayhaqi in Dalai! al-Nubuuwa. Abit 
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Nu‘aym related in al-Hilya with his chain Up lo Ibn ‘Abps 
& who reported that the Mewenger of Allah & said, “The” 
is not to be found in Paradise a single leaf bearing a 
except that there is written upon it: There is no god but ‘All 
Muhammad is the Messenger of Allah.” th 

Al-Baczar and others reported (in marfi form) from Ang 
Dharr: “The treasure mentioned by Allah in His Book in 
golden tablet where it is written: ‘In the Name of Allah, the 
Compassionate, the Merciful. 1am astonished at the one 
who is certain of the divine decree yet fatigues himself; | am 
astonished at the one who mentions the Hellfire and then 
laughs; and [am astonished at the one who remembers death 
and forgets “There is no god but Allah, Muhammad is the 
Messenger of Allah.” 

AbSuviiti also related with his chain to Jabir b. ‘Abdullah 
& who reported that the Messenger of Allah # said, “The 
engraving upon the ring of Sulayman son of Dawtid was Thee 
is no god but Allah, Muhammad is the Messenger of Allah.” 

AbTabarant related with his chain to ‘Ubada b. alSimit 
& who reported that the Messenger of Allah 3 said, “The 
gemstone on the ring of Sulayrnan son of Dawid was celestial. 
It was sent down to him, whereupon he set it in his ring. Its 
inscription read: Fam Allah. There is no god but Me. Muhammad 
is My Servant and My Messenger.” Al-Suyatt remarked: 











The soundest hadith reports that have been narrated about 
the virtue of taking the name [Muhammad] is the hadith 
of Aba Umama al-Bahilt from the Messenger of Allah # 
“Whoever has a newborn and names him Muhammad out of 
love for me and with the intention of seeking the blessings 
of my name, both he and his newborn will be in Pa adis 
The chain of this narration is un-problematic [(@ ba’ bik). 
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thn Hajar al-Makkt said in his commentary upon the 


shamail 





one of th [i.c.. the names Muhammad and Ahmad] 
salient features is that they both have the same number of 
‘ asthe Supreme Name [Allah], And there are other 
penefits in these two noble n ne Whoever writes them on 
aparchment and carries ito his person and stares intently 
atit while sending prayers upon the Prophet &, he will sec 
many dreams of the Prophet %. My master, Sayyid Mustafa 
akBakri, said at the end of his commentary upon the litany 
oftmam abNawawi £, “Muhammad is the most prominent 
of his names $% and no one took it as a name before him. 
But when the time drew near for the appearance of his 
light and its mention was diffused and spread, fifteen or so 
People of the Scripture named their children. Muhammad 
in hope of prophethood [appearing in their midst]. I is 
said that the Prophet 3 has one thousand names, and 
some sat he has two thousand and twenty names, but the 
most delightful of them to the ears and the best of them 
in alleviating the burning of cnrapturedness is this noble 
name, even if it is rue that all of his names % share in this 


Jeners 








immense station.” 


A similar sentiment was expressed by the commentator on 
Dala'il [al-khayral} al-Fas 





Iis the most famous of his names % and the most unique 
of them and the one by which he is most widely recognized. 
Allah—the Blessed and E: 
name and gives it to him in this life and the Next. This 
name is specifically chosen in the phrase of Divine Unicity 


ted!—addresses him bv this 
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[Le., being part of the phrase 14 ildha tlla Allah Muhammag 
Rasal Allah). 

This name is ased in Adam's agnomen fie, apg 
Muhammad |—prayers and salutations be upon him—anq 
through it Adam sought int jon, and it was by sending 
prayers upon the one named with it that he paid the dowry 








of his wife Hawa’. 

The name Muhammad is what the Prophet & called 
himself. He would say, “Lam Muhammad son of Abdullah,” 
and “By the One in whose Hand rests the soul of 
Muhammad,” and “(O] Fatima daughter of Muhammad!” 
and he would write [in his missives]: “From Muhammad 
the Messenger of Allah.” 

Jt is with the name Muhammad that the angels send 
prayers upon him, It is the name Prophet ‘Isa x will 
mention in the Hereafter as he guides others unto him for 
the Intercession. Muhammad is the name by which Jibrilg 
addressed him in the hadith on the ascension, and in other 
reports. In the same hadith on the ascension it is the name 
by which Ibrahim #¢ addresses him $s. 

It is the name given to him by his grandfather ‘Abd al- 
Muttalib when he was born. It is the name by which his 
people called him and the name by which the angel of the 
mountain addressed him. 

With this name the Angel of Death called out, saying 
“O Muhammad!” as he rose to the heavens weeping alter 
taking his blessed soul #. The name Muhammad is what 
he % shall call himself when speaking to the Gate Keeper 
of the Gardens, when he seeks entry and is granted it—and 
there are several other aspects related to this name, but 
their mention escapes me at the moment. 
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In his commentary on the section listing the Prophet's 
n 


mes #5 al-Fasi stated: 
pat 


{ie., the name Muhammad] is the proper name for 
HM sesptice: %. Allah Most High says, “Muhammad 1s the 
er of alah.” [Quran 33:40] It is derived from an 





Messenigt : eine 2 i oe 
jective. its original meaning being a passive participle 
a : i 

vm mas ad) of the double enunciated verb Aammada and 


ansformed into a proper name that designates the 
Prophet f. It isa hyperbolic form, since the middle radical 
ofa trilateral verb is given double enunciation when used 
for hyperbole. lt was originally Mahmad from the passive 
verb humida; then it received a double enunciation and 
the verb became hummida, the passive participle of which 
js Muhammad. This hyperbolic form is because he receives 
praise repeatedly. The name Muhammad, therefore. 
designates one who is praised time and time again: the 
passive participle on the pattern of mufa al—like mudarrab 
and mumaddah—is only given to one who is the object of 
that verb repeatedly. 

Accordingly, the name Muhammad completely 
congruent with the Prophet's essence and meaning $. 
since his essence—in its reality, qualities, form, character, 
works, states, sciences, rulings, and outward aspects—is 
praised upon the tongues of all beings from every angle. 

Lo, he is the Praised One in the earth and in the heavens. 
He is also the Praised One in this life and the Next. In 
this life the Prophet #& is the Praised One by virtue of 
the knowledge and wisdom to which he was guided and 
benefited from, and in the Hereafter he is the Praised One 
by virtue of the Intercession. In all of these instances the 
word praise has been repeated as is commensurate with his 


jater tr 
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name; yet he is alyo the One Given to Praise (al-Hamiay 
since no one has praised him except with what he . hug 
instructed him. Therefore he is the Prophet of all: he is the 
One Given to Praise, or, if you like, say he is the one who 
praises Allah in an absolute sense in reality, and by virtue of 
his praise of Allah Most High, Allah praised him upon the 
tongues of His servants. 

The Prophet % is the One Given to Praise and he is the 
Praised; however, he is most fittingly called Ahmad insofar 
as the descent of the command and the action is concerned, 
And insofar as the command is conveyed and the object 
is concerned he is most fittingly called Muhammad, His 
name in the heavens is Ahmad and his name on the earth 
is Muhammad; hence he 3s is the best to praise and best 
of those who are praised. The fact of the matter is there 
no one in the creation who has praised or who has 
reccived praise besides him 3. And how could this not be 
so, when the Standard of Praise is in his hand and his is 
the Praiseworthy Station in which the first and the last shall 
praise him? 





ALFasi said in his commentary upon Dalai al-khayrat that 
the bulk of these words are from Shcikh Aba ‘Abdullah ai 
Bakki in his Sharh alHajibiya. Ww should be added that the 
Prophet & was not Muhammad until he was first Anmad. That 
is because he praised his Lord before the people praised Hin. 
This is likewise the order in which his named occurred in the 
physical world, for his name Ahmad is found in the previous 
Scriptures, while his name Muhammad came in the Quran. 
Furthermore, Ahmad is also derived from an adjective dhatis 
superlative, i.€., he is the best of those who praise his Lord. The 
Prophet % is also Ahmad in the spiritual world because when 
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the Praiseworthy Station he shall receive praises 
ST ifal no one received before him, and he will utter 
es of his Lord and receive the Standard of Praise. 
‘Abdullah al-Bakki continued: 





fe assumes 
prhis Lore 


ost prais 
tepeikh ADE 





and form of this name contain subtle 
allusions. With regards to its spelling, the letter 

en) may be Said to represent the mimin the loftiest Malaka 
nm ign realm] while the his for the life [hasat) and 
Btn [Ai] that the Exalted Pen had written for him; 
Ee he [second] mim represents the inner Malakit in the 
mater ‘Mudk [dominion], followed by the letter dal, which 
represents permanence Ldawam| and connection that 
efface any imagined individuation and severance. 

With regards to the form of this name, it takes the 
appearance of man: the first mim is the head, the bavis the 
arms, the second mamis the midsection, and the dai is the two 


poth the spelling 
spiritual 


legs. 


Sheikh ‘Abd al-Rahméan al-Bistami said in chapter two of 


his Durva al-zunitn fi reyat Qurrat ab Uytin: 


No one has truly received this holy name in its full reality 
before him or after him 3. All that people have received 
is a certain level of co-sharing with the word itself, Thev 
have not shared in its meaning. With the exception of the 
Prophet 2s, there is no one without a degree of imperfec- 
tion—no matter how small—aflecting him, even if that 
imperfection lies in h bility to attain the perfections 
of the Prophet's rank $%. This person, therefore, does not 
bear the name Muhammad in an absolute sense. because 
that description—ie., hi: inability to attain the epitome of 
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perfections—is a type of blame, and no one who has a de 
gree of blame can bear the name Muhammad in Teality 
Hence, there is no Muhammad but Muhammad &! 1), thig 
connection, when the pagans of Mecca attempted to pro. 
duce invective poetry {4i4] against the Prophet %, Allah 
diverted them from it & since his reality contains no speck 
of imperfection, and instead they delivered their imveciiye 
against Mudhammam, who is Satan. This name Madham. 
mam is the most comprehensive of names given to Satan 
and his minions, since its meaning includes extreme 





im. 
perfections and blemishes. And because it is at the opposite 


end of the name [Muhammad] and since neither of them 
share in the qualities of the other, it is not possible for $3. 
tan to impersonate the form of the Prophet 

A question might arise concerning the derivation of the 
name Muhammad & from Allah’s name Mahmiid [The 
Praiseworthy], as Hassan b. Thabit & said in his couplet: 


He portioned out to him from His name, 

in order that he be exalted 

For He is the Possessor of the Throne, the one who is Praised 
And this ix Muhammad (The OftPraised] 


Why, some might ask, is the name Muhammad a hyperbolic 
form although Allah's name is not? To this we say: Since 
the Prophet 3 was a buman being [bashar] and it is not 
in the nature of human beings to possess perfect qualities 
or attain their utmost degrees, there was a need to use a 
hyperbolic form for his name % in order to make it known 
that he is not like other human beings in his description. 
Nay, his mirror [mirat} is receptive [qabila] to all of the 


realities [haga‘iq] of the Name and Attributes. 
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pe MEANING Spee Stan epee bias 
dt ADU al-Mawahib al-Shadhilii % stated in Qawinin 
say 
esha: 


hthe Exalted says, “And [remember] when We said to the 
‘prostrate to Adan,” and they all prostrated. ...” [Quran 
If you ask, “But prostrating to other than Allah 
awful [had]. so how was it allowed [for them to] 
we respond: The meaning of this prostration is 

issiveness and humility coming from one who is less to 
cates is greater; it is not the prostration of a subject to 
a a for Adam ## was a servant, nota lord; however, he 
Eonar in his Adamic form due to the manifestation 
ofthe Muhammnadan sublimity [within him]. 

This, O possessors of spiritual taste and depth, is what 
obligated the prostration in the niche { mifrab], for Adam's 
head is a mim, his hands are a Ah@. his midsection is a mim, 
and the rest of his body isa dal, and this is how it was written 
inancient times. ... Our view is substantiated by the couplet 
of our master [i.¢., Sidi “Al al-Wafa 3]: 


Alla! 
anges: 
34] 
ig uk 
trate?” 





pros 





Had he seen in Adam's face the appearance of his light 
Satan would have prostrated before ail others! 


Indeed, the Prophet % is the light of all the Messengers and 


Prophets, and the light of the righteous and godfearing, as 
he said: 


‘Isi, Adam, and the early ones, as reported 
Are eyes, for whom he is their light! 


That is because Allah gathered unto the Prophet # the 
light of the Prophets, the instruction of the Messengers, 

ne the guidance of the saints, and preferred him # 
with the light of finality [itr al-khatm]. 
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There is a subtle point here as well: If YOU say th, 
the first mim in the name Muhammacl is composed a 
three tetters [mi-m], and the Ad’ counts as two [hana 
alif, for the hamza is not counted since itis alift, and the 
double enunciated mim counts as six letters and the day 
is counted as three letters [-4-—if you count all of the 
letiers in his name #, the apparent and the concealed 
[i.e., the individual spellings of cach letter], You will get 
314 in total. Now. 313 is the number of the Messengers 
who gather within them prophecy, and the 1 remaining 
is for the station of sainthood that is distributed among 
all of the saints who follow the Prophets and him—may 
Allah send prayers and salutations upon him and them! 

There remains here a delicate point, and that is the fact 
that of the distributed numbers, the only one rem: ing 
for the saints is solitary [Fad], and that is because there 
exist among the saints Solitaries [Afrad] who have been 
uniquely conferred with the actualization of solitariness. 
For a single one of these Solitaries, the Real has made 
him the gathering point of the light of his age. This 
ineftable solitariness [al-dagiqa al-fardaniya] is from the 
comprehensive Muhammadan reality [a/-hagiqa aljamia 
al-Muhammadiya), as one said: 








Mis not at call impossible for Allah 
To envelop the wortd and place it in a single person 


In his book Kashfakasrar‘ammd khafa min atafkdr, Sheikh 
hihab al-Din Ahunad b. al Imad al-Afquhsi mentioned thal 
the Prophet's noble name contains ten unique qualities. He 
Said: 
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yr MEA 


NING 


[Flourth, the Prophet's name % was written on the 
«his of the Throne. It is reported that the Throne was 
i after Allah created it, but when He wrote upon it 
ame Muhammad $ it setded [ sakana], This narration 
1) to the fact that the Prophet is the 


hei 
sha 
the»: 
also brings atten’ 
greatest creation . 








And he said regarding the letters of the Prophet's name $s: 





Al abit mentions: “A folk say that the [first] mim stands 
for the efficement [mahw} of disbelief through Islam, or 
the effacement of sins for those who follow him. It is also 
said that the mim stands for the phrase ‘Allah has conferred 
His favor [manna Allah] upon the believers,’ while others 
wy it stands for the dominion [mui] of his nation, or the 
Praiseworthy Station [al-Magdn al-Makmid]. 

“As for the letter fd’ it is said that it stands for his 
judgment [fukm] between creation with the rulings of 
Allah Most High. Allah says, “But no, by your Lord, the will 
noi believe until they make you the arbiter in all things that arise 
anong them, and they find not in their souls any objections, and 
submit fully.” [Quran 4:65] Itis also said that the ha’ stands 
for the life {Aayat] of his nation. 

“As for the second iim, it stands for Allah’s forgiveness 

(nughfira] for the Prophet's nation, It is also said that it 
ids for the rallying cry [ murdda] of the monotheists. 
‘As for the dd, it stands for ‘the caller unto Allah Most 
High.’ Allah says, ‘And a caller unto Allah and an illuminating 
temp. (Quran 93:47] The Prophet 3 is their guide in this 
world and the Next, guiding them to Paradise.” 
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And how beautiful is the statement of Imam al-Busirj; 


He said, “T have from him guarantee of sajety (dhimma) 
having received the name Muhammad; 
And he is the mast faithful of creation in safe passage” 


Shihab al-Din Ahmad al-Quastalani—may Allah have me 
upon him—said in bis commentary upon this couplet: 


These lines of the author prove that is encouraged to take 
the Prophet's name #, and there are several hadith reports 
to that effect, Of them, there is [after mentioning the chain 
to Hamid al-Tawil] on the authority of Anas who said, “The 
Messenger of Allah # said, ‘Two servants shall be made to 
stand before Allah, the Exalted and Majestic, and He shall 
command that they are entered into Paradise, whereupon 
they will say, “O Lord! What has caused us to merit Paradise 
when we did not perform actions that would earn it?" Allah, 
the Exalted and Majestic, shall say, “Enter, My servants, for 
Thave taken it upon Myself that no one named Ahmad or 
Muhammad shall enter the Hellfire.” 

Nabit b. Shurayz reported that the Messenger of Allah & 
said, “Allah, the Exalted and Majestic, says, ‘By My Honor 
and Majesty, I shall not punish with Hell anyone who takes 
your name." This was recorded by Aba Nu/aym, Aba ‘All 
al-Haddad, and Abi Mansiir al-Daylami in his Musrad al- 
firdaws, the latter having recorded it with a raised [ marfi'] 
chain of transmission and said, “Its chain is fully connected.” 
Itis recorded from Ja'far b, Muhammad that, on the Day of 
Resurrection, a caller will cry out, "Hearken! Let him stand 
whose name is Muhammad and enter Paradise onaccount of 
the nobility of the Prophet's name {!" In another wording 
of this tradition it says: “On the Day of Resurrection a caller 
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= 5 | 
_wraninG 0 casi tela ie aa ES 
genranine eatin 
‘Oo Muhammad!’ whereupon anyone whose name 
shal a Oeil raise his head on the Judgment Plain 
ce aA 
sruhamad M alted and Majestic—shall say, ‘I call you 


ave forgiven everyone who has the 
ad, My Prophet!" 

of Abii Umama %: “Whoever has 
the intention 


with 
me as Muham 


authority ¢ 
1 Muhammad w 


to bea 


same nal 

And on the 3 
“nild and names him ‘ 
pene blessings, both he and his child shall be in 
of see 


paradise.” Th js was recorded by [Aba Mangar al-Da ami], 
of Musnad alfirdaws, as well as his son Mansiir. They 
sa irded on the authority of Ali b. Abi Talib & who 
es There is no table spread laid out that is attended by 
vane named Ahmad or Muhammad save that Allah will 
sanctify that house twice each day.” 
All praise is due to Allah—I have a guarantee of safety 
om the Prophet # on account of my name Ahmad, which 
like his noble name. And I ask of Allah's grace, mercy, and 
providence that, just as He favored me with the Prophet's 
name, toalso string me in the necklace of his lovers and heirs. 














ayyid Mustafa al-Bakri said: 





Safety has been guaranteed for me—and to Allah is all 
praise—by the Selected One [al-Mugtaf] on account of 
having a name like his: Mustafa. One of the people of 
minatory disclosure from the masters of loyalty, whose 
cup was brimming with the spring of purity, informed 
¢ that a certain deryish possessed numerous spiritual 
realities that received tremendous names, and that one 
of those realitics was given this noble name [Mustafa]; 
‘owever, the name al-Zahir [The Manifest] presides over 
them and assumes, according to the station, the quality of 
Preeminence [taqdim). 
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In his commentary upon the Burda, al-, 
Allah have mercy upon him) 


In addition to what was quoted earlier from al-Hy 





ban « 
Bast (may Allah have merey upon him), itis mene 
that Mlah Most High will make a servant named Aladin 

on 


Muhammad stand belore Him on the Day of Resurresy 

: i 
and will call out to Jibril -@, saving, “Take 
the hand and enter him into Paradise, 


On, 
My servant by 
for Lam Toathe 
punish in the Fire anyone who is named after 
Muhammad!” 


w 
My beloved 





It is reported from ‘AIT b. Masa, from his fathe who 
reported from his grandfather 4, who related that the 
Messenger of Allah #% said, “LU! you give someone 


the name 
Muhammad, see to it that your exalt 


an of [the Prophet] 
Muhammad Ivads you to revere him, respect him, and honor 





him. De not humiliate him, abase him, or reject his words” 

Wathila b. alAsqa & reported that the Messenger of 
Allah % said, “If somcone has three boys and fails to name 
one of them Muhammad, he has acted ignoranuy.” 

All & is reported 16 have said, “Never do a people 
gather for consultation, and in whose midst is a man named 
Muhammad, yet they exclude him, except that they are 
denied blessings.” 

Abii Hurayra J reported that the Messenger of Allah 
& said, “Poverty shall not enter a home that contains my 
name.” 


Sayyid Mustafa al-Bakri commented on this: 


The numerical value of this noble name corresponds to the 
numerical value of the Divine Names Basit [Expander] and 
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[Loving]. It is therefore fitting than anyone named 
mad should invoke [Allah] with these two names. 
over, OUT teacher, Sheikh Muhammad _al-Khali 
ae residing in Jerusalem, mentioned that some of his 
currenuy nsmitted to him the name Aman [Security], adivine 
pane numerical value isthe sameas the value ofthe name 


wadad 
Muham 








ail ‘4. This Sheikh—may Allah forever aid him— 
Mul vasa epistle he wrote about this noble Mahammadan 
also has 


and he informed me that it was his intention to pen a 
ame, = 
satnanily on it in order to earn an immense reward. He is 

on . 
avatmy teachers who invested ine with spiritual Sheikhood, 
on 


av Allah confer upon him a bountiful reward! 
may 


ARYA‘ 
al: Azim 


said in his a+Durr al-nazim fi khawds al-Qur’an 


One of my companions related to me from one of his 
Sheikhs who said that Shcikh Muhyi a Ibn al Arabi 
stated, “Whoever calculates the numerical yalue of his 
name and searches for an equivalent value in one of Allah's 
beautiful names, he will find a corresponding name. If he 
finds with it only one name [that is well and good], and if 
he doesn't find a single corresponding name, let him seek 
two, three, or four corresponding names, 

An example of this is the name Mubammad: its 
numerical yalue is nincty-two!, and when we look for a 
single corresponding name we do not find one; but when 
we look for two names corresponding to its numerical value 
we find Awwal [First] and Da'im {Everlasting}. And when 
we look Jor three names corresponding to its numerical 
‘alue we do not find them, but when we look for four of 
Allah's beautiful names corresponding to it we find Hayy 
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(Living], Wahhab [Bestower], Wajid [Resourceful 
Wali [Protector] 

One who is [named Muhammad] shoula recite th, 
opening chapter [alFatiha} nincty-owo times—or fe 
numerical value of one’s name [if it is not i 


J, ang 





Muhammad)— 
and then recite Ayat al-Kursi, the two chapters for Secki 
Secking 


refuge [al-Falaq and al-Nas], as well as the chapter “Hoye 
We not expanded...’ (al-Sharh} a similar number of times 
After that he should invoke the four names mentioned 
above the same number of times, taking it as an act of 
constant spiritual discipline [riydda]. After completing the 
set number of invocations he should then pray, ‘O Hayy 
[Living], enliven my mention and provide for me' [orashe 
likes}, ‘O Wahhab [Bestower], grant me such-and-such,«Q 
Wajid [Granter], grant me such-and-such resource,’ and‘ 
Wali [Protecting Friend], turn to me in protection’—and 
he can apply a similar formula for the other names.” 

It is related from some Sheikhs that if a single numeral js 
added to the value of Allah's name Salam, it will correspond 
to the name Muhammad %. For if we say that the double 
enunciated mim counts as two letters, the value is 132. This 
name [Sa/am) has a connection to the name Muhammad 
$5 because the Prophet is the center of the world [Qalb al 
Alani, and [Siira] Yasin is the center of the Quran, and 
the verse “[Salam:] a word from a merciful Lord [qawlan min 
Rabbin Rakin)" {Quran 46:58] is the center of Yasin. Salam 
means security [@mdn] and the Prophet # is a security, as 
he said: “Allah Most High has revealed to me two securities 
for my nation: ‘And Allah is not about to punish them while you 
are amongst them, and Allah shall nol punish them so long as they 








4) That isto say, the nuincrieal value is ninety-two when eac! 
its proper value without splitting each letter and spelling ou 





sound.—Tr 


48 


iter is assigned 


(EANING AND FTYMOLOGY OF THE NAME MUHAMMAD 
jE 


4 forgiventss [Quran 8: 3) So after I have moved on [ 
= with you the act of secking forgiveness until the Day 


leave 3 


of Resurrection. 





ace saw a book that spoke exclusively about the virtues 

a names Ahmad and Muhammad. It was compiled by 
of ve gith master Aba ‘Abdullah al-Husayn b, Ahmad b. 
allah b, Bukayr, and was transcribed by Abd al-Rahman 
. Muhammad, better known as Ibn alFarfir al-Dimashqi, 
the grandson of Sheikh aHtslim al-Qutb alKhudayri, ft was 
written in the year 98g AH in Damascus, Syria, and on its 
cover, under the tide written by the author, the following is 


written 


All praises are due to Allah alone. I reJate this book from our 
Sheikh, Sheikh al-Islam Shams al-Din Muhammad b. Abt al- 
Lutf al-Maqdisi al-Shafi 1, transcribed from what he wrote 
to me from Jerusalem from his teacher, Sheikh al-Islam al- 
Kamal b. Abi al-Sharif al-Maqdisi, who in turn transmitied 
it from his teacher, the Sheikh of the Mashayikh al-Islam 
and chief judge [adi al-gudat], Aba al-Fad] Shihab al-Di 
Ahmad son of ‘Ali b. Hajar, the two Shafi'is. 

He said, “The hadith specialist and devotee Zayn al- 
Abidin Abd al-Faraj Abd al-Rahman b. Ahmad b. Mubarak 
b, Hammad al-Ghazzi, better known as Ibn al-Shaykha— 
may Allah have mercy upon him—informed us via Abit 
akAbbas Ahmad _b. Ya'qtb al-Sabiami » al-Fakhr Abit al- 
Hasan ‘Alb. Ahmad b. ‘Abd al-Wahid al-Hanb: 











better 


oe the sake of brevity and clarity, the single guillemet ligature (+) has 
en used to mark the quotations in which waditional phrases of narration 


are used, suct x 5 air See 
- ae such as “narrated to me,” “informed me," or “on the authority of, 
c—Tr 
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known as Ibn al-Bukhari > Aba Hafs ‘Umar b, Muhz 
b. Tabarzad {through audition (sama@)] and ‘Abdap 
b. Muhammad b. al-Akhdar » Yahya b. ‘All b 
b. Ali b. al-Tarrah » al-Husayn b. Ahinad b. 
Bukayr who mentioned: 


Mad 
al- Agi 
Mubam; Mad 
“Abdallah b. 


In the name of Allah, the All-Merciful, the Compassion, 

The Sheikh and hadith master Abit Muhammad Abe. 
‘Adie b, Mahimad b, alMubarak b. Mahmiel alganahjahy 
related to us through our reading in his presence, and | 
heard it from him in Dha al-Hijja in the year 588 an in 
Baghdad, that before the [Juma prayer] on Friday the and 
of Ramadan, 535 At, the righteous Sheikh Aba Muhammad 
Yahya b. ‘Al b. Mubammad b. ‘Ali b. a-Tarraht alMudir 
informed the noble judge Aba a-Hasan Muhammad b 
Ahmad b. ‘Abdullah b. ‘Abd al-Samad al-Mahdi through 
the reading of ‘Ali b. Muhammad in Dha alHifja 46 an: 


The hadith master Aba ‘Abdullib b. Ahmad b, ‘Abdullah b, 
Bukayr informed us, saying: 


Section: On the Reports with Good Chains of Transmission and 
Resplendent Beauty That Ave Relied Upon Concerning the Virtue 
of He Whose Name is Ahmad or Muhammad. 


(] Ahmad b. ‘Abdullah narrated to us from my grandfather 
who narrated to my father Abii al- Abbas Sadaqa b. Musa 
b. Tamim b. Rabi‘a b. Damra a-Ghanawi, freed bondsman 
of ‘Ali b. Abi Talib » Humayd a-Tawil [via his father) > 
Anas b. Malik &: “The Messenger of Allah $ said: “Two 
servants shall be made to stand before Allah, the Exalted 
and Majestic, and He shall command that they are entered 
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ANING AND E 





whereupon they will say, “O Lord! What 
19 merit Paradise when we did not perform 
Id carn it?” Allah, the Exalted and Majestic, 
My servants, for I have taken it upon Myself 
ed Ahmad or Muhammad shall enter the 


into Paradise, 
jas caused us E 
actions that wou 
shallsay. “Enter, 
that no one nam 


Hellfire. 





2] Abi akHasan Hamid b. Hammad b. al-Mubarak 
re sted to me via ‘Abdallah al’Askart with two wordings » 
. aq b. Sayyar b. Muhammad Aba Muhammad Abu Ya‘qub 
al-Nastbi > Hajjaj b. al-Minhal » Hammad b. Sanama > Bard 
Sinan > Makhiil » Aba Umama al-Bahilt 3, who reporte 
“The Messenger of Allah 3 said, ‘Whoever has a child 
and names him Muhammad with the intention of seeking 
blessings, both he and his child shall be in Paradise.’” 





{3] Muhammad b. ‘Abdullah al-Hadrami narrated to us 
tia Habi b. Nasr b. Ziyad al-Muhallabt » ‘Abd al-Samad 
b. Muhammad b. Muqatil al- Abbadani (in ‘Abbadan) » 
Manstir b. ‘Tkrima (in ‘Abbadan at our hospice) » Abii al- 
Ala’ Bard b. Sinan » Makhal » Aba Umama al-Bahill 3, 
who reported: ‘The Messenger of Allah # said, ‘Whoever 
has a child and names him Muhammad out of love for me 
and with the intention of seeking blessings, both he and his 
child shall be in Paradise.’” 


[4] Abi al-Hasan Abmad b. Muhammad b. ‘Alb, al-Husayn b. 
al-Faraj al-Wafiqi al-Sakart al-Mugqri narrated (o us via al-Qasim 
b.Alib. Aban al ANAL: ‘Ali b, Mayman alAutar > ‘Uthman b. 
‘Abd al Rahman al-Tara’ift > ‘Umar b, Misa al-Wajtht » Qasim 
» Wathila b. al-Asqa’ 32, who reported: “The Messenger of 
Allah % said, “If someone has three boys and fails to name 
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one of them Muhammad, he has acted ignorantly.* 

{5] Abii al Husayn Sillar b. AIT. Anyi al-Bajidl narrate 
to us via Abii Badr Ahmad b. Khalid b, Musarrah “ 
Harrint > his uncle al Walid b. Abd al-Malik b Musariag 
al-Harrami > Masa b. A yun » Layth b. Abi Salim « Mujahiq 
b. Jabr > Abdullah b. Abbas A, who reported: "py 
Messenger of Allah & said, “If someone who has thre 
children fails to name one of them Muhaminad, he he, 
acted ignorantly, 





[6] Abii al-Qasim b. Abii al-Khawab narrated to me verbally 
via Abo: Umar and abShahid at Anbar» Alt b. Muhammad 
al-Nakha 7» Muhammad b. Mangitr al-Ramadis Abdully 
b. Dahir al-Ravi + “Amr b. Jinnt > Jafar b. Muhammad 
from his father, from his grandfather, who reported: “The 
Messenger of Allah % said, ‘One who has been provided 
three boys and does not name one of them Muhammad is 
of the ignorant” 








[7] Aba Muhammad Ismail b. al-Husayn b. al-Hasan b, 
Hariin al-Faqih al-Bukhart narrated to us via Abii §: 
Khalaf b. Muhammad b. Isma il. Hamid b, Sah] b. alt 
+ Quiayba b, Said + Ibrahim b. Zakariyya > “Abd alMalik 
b. Hari b. Antara from his father, from his grandfather 
%, who reported: “The Messenger of Allah % said, ‘If 
somcvone who has three children fails to name one of them 
Muhammad, he has acted coarse 








vith 








with me 






{8} Abt al- Abbas Muhammad b, Ya qiib b. Ma’qal b. Sinan 
informed us through his own handwriting, on the authority 
of al-Lasan b. At b. “Affan al Amit» ‘Uthman b. Abd al 
Rahman » Abi Sa‘Td Nati’ b, Muhammad b. ablJasan b. 
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NGA sins, iin : 

wan Pe ger eng 

mt z 


ia Jaqid b. [azawwar al- 

awuwavh b. Yasut b. Waqid b. 1 ; 

i aire ‘Aba ak’ Abbas Muhammad b. Ya qub 

Be b.Alfin » ‘Uthman b. Abd 

ani E Hafs al-Jazarl > Aba al 
al-Harrant > Ahmad b. $ re 

a ean abLaytht, from °AlTb. Abi Talib #4, 

red that the Messenger of Allah #& said, Never 

eit a rather for consultation, and in whose midst is a 

eae Fr aiaaitnacls yet they exclude him, except that 


man named S 





All vavh | 
gbiwardll alt ; lad 
ata qal > abHusaym 

pb. Made 
akRalwna 
ala! Amir b. 








{g] lis narrated from al-Husayn b. ee ee 
his father & that the Prophet $s sai . an JS a pers ; 
ed Ahmad or Muhammad included ina people s mutual 
cae ction except that it will be better for them.” This 
consullation except Z 
report was related to me by Ahmad bs Mutaninad'b. Ya qab 
via Abdullah b. Ahmad b. Amir b. Sulayman al-Ta7 from his 
father» Alb, Masa al-Rida >» Masa b. Ja'far> his father Ja far b. 
Muhammad » his father Muhammad b, ‘Alt > his father “Ali b. 
atHusayn > his father al-Husayn b. ‘Ali > his father ‘Ali b. Abi 
Talib» Ibn Ubaydillah Ahmad b. ‘Abd al-Rahman al-Dhahabi 
and Ubaydullah b. Yahya b. Zakariyya b. Yazid b. Abi ‘Umar 
alDaqiqi > Abi Talib “Abdullah b. Muhammad b. al-Hasan 
b. Shihab al-Bakri > ‘Abdullah b, Muhammad b. Ghiyath Aba 
al-Qasim al-Harawi, the Khorasani hadith recorder > Ahmad 
b, Amir b, Sulayman al-Ta' > ‘Ali b. Masa al-Rida » his father 
Mésd > his father Ja‘far > his father Muhammad » his father 
All» his father Husayn who narrated that his father “Ali b. 
Abi Talib & saicl: “The Messenger of Allah $& said, ‘There 
are no people who consult among themselves and include 


among them someone named Ahmad or Muhammad except 
Uat it will be beter for them," 
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Hho] Aba Hafs al-Faru ; a 
: = iq b. ‘Abd al-Kabi, 
Khawtabi in Basra narrated to 1 alKabir b, ‘Umar gp 


i Me via ale Abby 
ablsfayi > Aba ‘Uthman Said b, al Abbas b, alah 


. Sulayman apy, 
Abdullah b. Ishaq b. Ibrahim b. “Aha ne” 8S 


- ” Abd al- A 
al-Daciqt » Ziyad b. al-Khalil al-Tustart § db aha 


Abi Uthman > al-Hakam b. ‘Atiyya > Thabit 1B. Sula 
ePported 


that Anas b. Malik & said: “The Messenger of Aly ! 
said, ‘They name them [their children] Muham i 
then they insult them!"* maha 





[11] Muhammad b. ‘Abdullah al“Askari narrated to 

via Muhammad b. Isma‘ll b. Yosuf b. Isma'il a-Tirmia a 
Salimi > Ibrahim b. Humayd al-Tawil + al-Hakam b. ie 
Thabit al-Bunani who reported that Anas b. Malik &% said: 
“The Messenger of Allah % said, ‘They name him (their 
child] Muhammad and then they insult him: 


Atiyya> 








[12] Ahmad b. Muhammad b. ‘Abdullah b. ‘Abad narrated 
tome via Mubammad b. Ghalib Abii Ja'far al-Dabi> Ibrahim 
b. Hamid al-Tawil » al-Hakam b. ‘Atiyya > Thabit al-Bunani 
who reported that Anas b. Malik & said: “The Messenger 
of Allah % said, ‘They name him (their child] Muhammad 
and then they insult him!'” 





[13] Ahmad b, Muhammad b. alJarrah and Ahmad b. 
Muhammad b. Ya qib both narrated to me via “Abdullah 
b. Ahmad b. ‘Amir b, Sulayman a-Ta’t » ‘Ali b. Masi al- 
Rida » Abit al-Tayyib ‘Ubaydullah Ahmad b. al-Dhahabt of 
Ukbara and ‘Ubaydullah b, Yahya b. Zakariyya b. Yazid b. 
Abt ‘Amr al-Daqiqi > Abii Talib ‘Abdullah b, Muhammad b. 
al-Hasan b, Shihab al Ukbarl » Abit al-Qasim ‘Abdullah b. 
Muhammad b. Ghiyath al-HarawT al-Khurasant, the hadith 









y OF THE NAME MUHAMMAD 
ETyYMOLOe 
G AND 





~ p. ‘Amir b. Sulayman al-Ta’i > ‘Ali b, Masa 
¢ Abmadl bir Misa b. Jafar» his father Ja far b. 
a ‘ad b. ‘Ali his father ‘AN 


is father Mubamm: “Alt aiher 
Mae father al-Husayn b. ‘Ali who said: “My 


jlib & said, ‘The Messenger of Allah & 
is no table spread laid out that is attended by 
‘ 4 ‘Ahmad or Mubammad save that Allah will 


mmad * 





mean 
e that house 


sanctilY twice each day. 
a -Husayn b. Muhammad b. Ishaq b. 

a oe b. Aban b. Abr al-Khawab 
Ba 6 me verbally via Abii ‘Amr Ubaydullah b. 
ee bes , abFfasan al-Shahid alAnbari of Anbar » ‘All 
Pnibaniniad alNakhaT Abii al-Qasim » Muhammad b. 
oir atRamadt > ‘Abdullal:b, Dahir ab Radi » ‘Amr b. 
Juni» Jafar b Mubammrad > from bis father, from his 
grandfather, who said: “The Messenger of Allah said, ‘If 
you give someone the name Muhammad, see to it that your 
exaltation of [the Prophet] Muhammad leads you to revere 
him, respect him, and honor him. Do not humiliate him, 


abase him, or defy him.’” 





In the book of ‘All b, Bandar al-Barda‘T I found the following: 


(15) Aba ‘Ist Muhammad b. Ahmad b. Matar narrated to 
me via Abii Aswad Muhammad b. Muhammad b. Yahya b. 
Hafy al-Faryabt >» Muhammad b. Raja’ al-Wasiqi > ‘Uthman b. 
Zakatiyya al-Razi and Hushaym b. Bashir > Yainus b. ‘Ubayd 
who reported that al-Hasan al-Basri (may Allah have mercy 
upon him) said, “On the Day of Resurrection, Alah—the 
Exalted and Sublime—shall take a se vant named Ahmad 
or Muhammad, make him stand before Him, and say to 
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him, ‘Muhammad is My servant’ Did YOU not feel sh; 
disobeying Me while having the same na Me as See a 
Muhammad?" The servant will lower h head iene 
Allab! L admit my error!” whereupon Allah—the Exton 
Sublime—shall say, ‘O Jibril! Take My servant by ee 
and enter him into Paradise, for Lam loathe to punish er 
e 


fire anyone who is named after My beloved Muhammad!" 





B annie b. Muhammad b. Ya qab al-Nasawi and Ahmad 
» Muhammad b. alfarrah alNahshali both narrated to 
me via Abdullah b, Ahmad b, Ali b. Sulayman ak-Ty" > his 
father > AN b. Misa al-Rida > his father Misa » his father 
Jafar b. Muhammad > his father Muhammad » his father 
Alt his father at-Husayn + his father Alt b. Abt Talib § 
and itwas also narrated to us from ‘Ubaydullah b. Ahmad b, 
Abd al-Rahman alDhahabi Aba akTayyib and Ubaydultzh 
b. Yahya b, Zakariyya b. Yazid b. AbT ‘Amr al-Daqiqi via Abu 
Talib Abdullah b, Muhammad Hasan b. Shihab al: Ukbari 
» Abi a-Qisim Abdullah b. Mubammad b. “Ayyash ab 
Harawt al-Khurasant > Ahmad b. Amir b. Sulayman al-Ta 
» Ali b. Miisa al-Rida » his father Masa > his father Ja far: 
his father Muhammad > his father ‘Ali > his father al-Husayn 
who said: “My father ‘Ali b. Abi Talib & narrated to me 
that the Messenger of Allah 3 said, “If you name a child 
Muhammad you must honor him and grant him space in 
your gathering; do not find fault with him.’” 












[27] Aba Nasr Muhammad b. Ahmad b. Masa b. Jafar b. Abi 
Bakr Muhammad b. Abi Muhammad al-Buk! |-Mustam 
narrated to us via alAmir ‘Abdullah Muhammad b, Abbas 
ak Asmi al-Harawt » Abt: Bakr b. Muhammad b. Ahmad b. 
Nasr al-Aqar al-Du’ali » Muhammad b. Haran al-Missisi » 
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par neANING es Se yee ester er 
ib. Yazid » Muhammad b. Ibrahim al-Hashimi » Aba 
bad ‘paar > from his Gather from Ibn “Abbas & who 
pple es ve is no houschold containing someone named 
id, “The 
saidl: 


dd except that they will constantly receive from 
xalted and Sublime, each day and night.” This 


they will experience Allah’s blessings day and night. 
means 


Muhamma 


mnxid b. Ahmad b. Muhammad b. Faris al- 
Tani al-Ashqar narrated to me via Aba Nasr al-Nu man b. 
Mohammad akjurjant of Nishapur Abit Abmad Abdullah 
b. Adi al-Hafiz alJurjani > al-Fad! b. Abdullah b- Sulayman 
ab Anuar (in Antioch) » Muhammad b, al-Musaffi 2 Uthman 
b. Abd al-Rahman > Muhammad b. Abd al-Malik > Yahya 
b. Said b. al-Musayyib » Abit Hutayra & who reported that 
the Messenger of Allah 4 said, “Poverty shall not enter a 
home that contains my name.” 


(isl Muhar 


fig] Muhammad b. ‘Abdullah narrated to us via 
Muhammad b. Muhammad b. Sulaym4n al-Baghandt al- 
Waisit » Muhammad b. Humayd al-Razi + Ibrahim b. al- 
Mukhtar > al-Nadr b. Humayd >» Abii Ishaq al-Sabii > al- 
Isbagh b. Nabata > ‘Alt b. Abi Talib & who reported that 
Prophet 4 said, “There is no household with a member 
named after a Prophet except that Allah will send an angel 
who will sanctify them by night and day.” 


And in the collection of Abii Muhammad Ja‘far b. al-Husayn 
b. Mangir al-Baghdadi al-Ashqar I found the following: 


[20] Ahmad b. ‘Abbas al-Baghawi narrated to us via “Umar 
b Shayya b. ‘Abda al-Numayri >» Muhammad b. Humayd. 
alRazi » Ibrahim b, al-Mukhtar > al-Nadr b. Humayd » 
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Abit Ishaq al-Sabi'i > alls agh b. Nabata » “ANT b. 
& who reported that the Prophet # sa 
household with a member named afte) 
that Allah will send an angel wi 
night and day.” 





[21] Abt al-Qasim “Ubavdullah b. Ahmad b. 
Manstr b- al-Muv af abd al Ad» Abn Bakr b, ‘abet: 
b. Ahmad b. “Al al-Khagb (via dictation) » Abn gat” 
Qésim b, Abd al-Rahman a-Anbirt » Muhammad b, Yikes 
b. Razin al-Massisi > Ismail b. Yahya b. Ubayduttah h, Talla 
b. Abd al-Rahmain b. Abi Bakr al-Gideltq » Abd alRahing. 
b. Rawh > al-Qasim b. Muhammad > ‘A‘isha & reported ibe 
the Messenger of Allith & said, “No lawful food is ever ewten 
in the company of a man whose name is like mine except 
that the blessings of the people's food is multiplied.” 





(22] Muhammad b. ‘Abdullah al-‘Askari narrated to US via 
Abii Ya qiib Ishaq b. al-Hasan b. Maymiin al-Harbi » Musiim 
b. [brahim » Shaddad b. Sa'id al-Rasi » Sa’td alJariri + Aba 
Nadra> Abt SaTd al-Khudriand ‘Abdullah b, Abbas & both 
reported that the Messenger of Allah % said, “Whoever has 
achild must raise him well and name him well, and see to it 
the he gets married once he atains maturity. If he reaches 
the age of maturity and the father fails to marry him off and 
he falls into a sin as result, the burden of sin falls on the 
father as well.” 


[23] On the day when I read this collection, Abu al-Hasan 
alMuhtadi informed me: “Abi ‘Abdullah b. Ahmad b. 
Bukayr narrated to me via ‘Abd al-Ralsim al-Harawi > Malik 
b. Sulayman al-Harawi » Dawid b. ‘Abd al-Rahman alAuar 
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Ht Weaning AT 


awa his father» A’isha & who reported that 
Hisham b- U tie ‘Allah # said, “There are three types of 
seenger © return a favor, a gift that is given 


ge Me riven to _ 
ca git thal 5 Bad a gift which Allah rewards 








jon of the book Fada il man ismuhu 
(The Virtues of one Whose Namie 
‘ dor Muhammad), compiled by Aba ‘Abdullah al- 
isa chmad b. “Abdullah b. Bukayt al- Haz from the 
Fe vnamitted from his Sheikh, All praises are due 
ce and may His prayers be upon our master 
il and upon his Family and Companions, as well 


gs his followers and lovers. 


sthis marks the conclusi 
jae aw Muhammad 
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The Meaning of the Word 
Prophet (Nabi) 


As for the word nabi’ that is written with a hamzn 
mean a person who gives news or information. aid isd 

from the word naba’ or news. This word is used, bea a 
Prophet Muhammad 4% brings information from Allan, ‘ 
a subject-noun on the morphological Pattern fa tt tea 
possible for it be an objectnoun [Linaf af), in which aad 
means one who receives information garding Altay, 
commands and prohibitions. Those who hold this Position 
argue that its plural form is nuba, just as the plural of the 


word zarif [elegant] is 3uafa. ‘Abbas b. Mirdas said: 


iLis Said fg 











O Seal of the Prophets [al-nuba’], indeed you are sent 
[with good] 

By the Real; nay, the guidance of God is your guidance! 

God has lovingly lauded you among His creation 

And He has certainly named you Muhammad! 


Alternatively, the word prophet is derived from the verb nabi/ 
yanba, which means to become prominent and manifest. In 
this case the word nadzis a subject-noun on the morphological 
pattern of fa'il, meaning one who is prominent and manifest. 
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be an objec-noun [ma/"Ad that means one whom 
1m " sae prominent and manifest over the rest of His 
ast 
yi bas 
creation d nabi might also derive from nada’ which means a 
The io he Prophet % is the path of Allah to His creation, 





since the ‘ : 
piles by means of whom they attain knowledge of their 
god the @ 
ail [Nabi] is a person to whom a sacred law is re- 
A 


vealed, although he is not [necessarily] ordered to One 
to others. If he is ordered ioc corey TE toy others, he isa 
eatuder (Raswf]. In addition, a Prophet is a more general 
Jass than a Messenger]. ; : 
If vou ask which of the two is superior, prophethood 
fandewwa] or messengership [risdla], Sheikh ‘luz al 
Din b, ‘Abd akSakim answered in his collection of legal 
maxims [Qawd id] that prophethood is superior, because it 
involves revelation about the majestic attributes and perfect 
descriptions that befit the Lord, Exalted is He. This means 
that prophethood relates to Allah from both ends [i.e., the 
revelation to the Prophet is about Allah’s attributes and is 
retained within the Prophet]. Being sent as a Messenger, 
on the other hand, is of a lesser rank, because it is a command 
to convey to Allah's servants, which means that it relates to 
Allah from one end and to the servants from the other end 
Undoubtedly, that which is related to Allah from both ends 
is superior to that which is related to Him from one 
end only. 

Prophethood precedes Messengership. We see that 
Allah's words to Masa %@ “Indeed, Iam Allah, [Quran g0:12]” 
come before His command “Go unto Fir awn, certainly he has 
Wausgressed all limits."[Quran 20:24] Everything that Allah 
stid to Misi before the command “Go unto Fir aun...” was 





Ic 
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prophethood, and His subsequent’ comman 
convey the message was messengership, 

The upshot of all this is that prophethood refers A 
knowledge of Allah and what is necessary for Tie Baining 
messengership refers to the order to convey by divin. toe 
inform some or all of the creation what is incutiien a 
them in terms of knowing Allah, obeying His cong i 
refraining from His prohibitions." | 


id that Magy 


's Masdbk al-Hunaf’ 





6 Slightly adapted from Imam al-Suyti 
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The Meaning of the Word 
Unlettered (Umi) 


[aHHafiz alSakhawi] said in al-Qawl al-bad?: 
f Z 


ummi—with a double enunci: na 
tothe word wm, and describes gomieone whos signe er 
read nor write. It is as if the person's literacy 3 lis are 
undeveloped, and he is likened to one who remains in the 
game state as when his mother bore him. Alternatively, the 
word ummni might refer to the word mother [umm], since 
an unlettered person is like his mother, given that most 
women are illiterate. 

ft is also said that this word refers to [Mecca], the 
Mother of the Towns [ Uwum al-Qur@], or to the nation that 
is predominantly iliterate—the Arabs. 

It is said that it is ascribed to the Umma, or nation, as a 
whole since the Prophet 3% is greatly concerned for it. It is 
also said that it refers to the “Mother of the Book” [Umm al- 
Kudb), either because it was revealed to him #, or because 
he confirmed it and invited others to believe in it as well. 

: Some suggest that the word uni is ascribed to Umma, as 
mstature and character, and others say it refers to the Arabs" 
simplicity before they learned things [from the outside world]. 


jation—is ascribed 
The word 
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_ Our Prophet's unte! teredness # w, 
ing the davaling knowledge he y 
Most High says, “And y, 


did you inscribe one 








also states in the Holy Qu 


the wnletieved Prophet..." [Qu 


tiful prayers and salutations upon him 
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The Meaning of the Word 
Family (Al) 


ences of opinion concerning the Ay 
Wy” [AI]. It is said to originate from [the word] Ahi, 
ae + ha’ having been wansformed into a hamza. 
wath the EO eee jon also regarding who the 
4nd there are differences of opinion a’ 7 ae 
f sf Muhammad [#] are, here. The most preponder: 
as stated explicitly by al-Shafi'l and preferred by the 
majority of scholars, is that they are the family members who 
re forbidden to receive charity. This view is borne out by the 
Propher’swords to al-Hasan b. ‘Ali [reported by] Aba Hurayra: 
“Charity is not lawful for us, the family of Muhammad,” as 
well as his statement in the marfé® narration, “This charity 
isbut from the filth [awsakh] of people and is unlawful for 
Muhammad and the family of Muhammad.” 
[imam] Ahmad said that “the family of Muhammad” 
; mentioned in the testification at the closing of the prayer 
| tefers to his household [At Baytihi], so the question is: is it 
ible, on this basis, to replace the word Al with AAl? 


are two reported opinions about this [one allowing it 
and another disallowing it] 


There exist differs 








view, 















said that “the family of Muhammad [Al Muhammad)” 
refers to his wives and offspring because most of the routes of 
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transmission for the hadith [of the Abrahamic Prayer] 
tion the wording “the family of Muhammad,” white 
Humayd’s version of the hactith there appears in ity pla 
his wives and offspring,” which proves that “the £ 
to his wives and offspring. Tt has been argued, however. th; 

all three are shown to be gathered together, as we have os 
in the hadith of Abii Hurayra mentioned above, 
stood that some narrators remembered what o 


T men. 
'N Aby 


tee “and 
amily” Telers, 





ee eel 
SO iLis, Under. 


aay : hers did not 
The meaning of “family” in the final testification Ol the 


prayer refers to the Prophet's wives and those who are forbid. 
den from receiving charity, and that includes his olfspring 
too. This is how we reconcile between the different hadith 
on this. 

In the hadith of ‘A'isha & the Prophet $ called his wives 
“the family of Muhammad”[as it states]: “The family of 
Muhammad never ate their fill of bread for ubree days in 
succession.” And in the hadith of Abit Hurayra it mentions: 
“O Allah! Make the provision of the family of Muhammad 
enough to sustain them [qifan].” It’s as if the Prophet's wives 
were mentioned in particular so as to praise them, as well as 
his offspring. 

Abd al-Razzaq related in his hadith compilation (fami): 
“On the authority of [Sufyan] al-Thawi from whom | 
heard that a man asked him about the Prophet's words 
‘O Allah! Send prayers upon Muhammad and upon the 
family of Muhammad,’ and inquired, ‘Who are the fami 
of Muhammad?’ AF-Thawri replied, ‘There is a difference of 
opinion regarding them; some say the “family of Muhammad” 
are his household, some say they are those who obey him, 
and others say that the family refers to Fatima and her 


offspring in particular.”” This was cited by al-Nawawl in Sharh 
atMuhadhhab, 
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Same, like Ibn a-Rif'a in his Kiféya, maintain that the 
net's family are the entirety of Quraysh. Others say that 
Prope net's Lamily includes the entire Cmma—the Umma 
Ae oete [Umma abjjaba) in particular. Ibn ak Arabi said, 
ere inclined to this view and it eh the preferred opinion 
fak-Zuhri.” Abii al-Tayyib al-Tabari also cites this opinion 
ri some of the Shafi i scholars, and it was deemed the most 
correct view according to aki vawawi in comtnentiry ‘ipot 
[Sahih] Muslim. AL-Qadi Husayn and al-Raghib [al-Asfahani] 
limited it to the godfearing among them (and that is how we 
are to interpret those who expressed itin unrestricted terms). 
This position is supported by Allah's words: “His clove allies are 
but the godfearing...” (Quran 7:35] 

In the Nawddirof Aba al-Ayna’ itis mentioned that he [Aba 
alAyna’] once found fault with one of the Hashimi scions, 
whereupon the Hashimi objected: “Do you detract from my 
status even though you pray for me in cach of your prayers, 
saying: ‘O Allah! Send prayers upon Muhammad and upon 
the family of Muhammad’? Abo al-Ayna’ said, “I intend [by 
my prayer] the good and purified, and you are not among 
them!” This benefit was pointed out to us by our teacher. 

AlKhatib narrates 





Yahya b. Mu adh went to see a scion of the family of Ali in 
either Balkh or Ray to visi and greet him. When he arrived, 
the Alawite asked Yahya, “What is your view regarding us, 
the Ah al-Bayt?” Yahya replied, “What can I say about clay 
kneaded with the water of revelation and planted with 
the scedling of the wee of prophethood and watered with 
Messengership? Can there emit from you anything but the 
Gagrance of the musk of guidance and the ambergris of 
godfearingness?” The Alawite responded, “If you visit us, it 
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js on account of your graciousness, and if we visit you, 


eem is y ii 
on account your virtie—esteem is yours whether is 





a visitor!” 
{...] Then al-Hafiz al-Sakhawi says: 


Our Sheikh said: “The view of those who say that the mean, 
ing of salati absolute mercy: can be interpreted, and ig 
there is no need to restrict it to the godfearing, Those he 
maintain this position infer proof from the marji hadith of 
Anas. ‘The family of Muhammad is every godfearin, 


* % per. 
son.’ This was related by a-Tabarani, although its ¢ 


hain of 
transmission is extremely weak [rvdhin jiddan|. ALBavhagi 


reported a similar wording from Jabir with a weak chain, 

As for the Prophet's progeny $ described as the 
recipients of prayers in some hadith reports, they are his 
children and their children. But are the children of the 
danghters included among his family? The school of Malik, 
al-Shafi i, and a narration from Ahmad hold that they are 
included, since it is the consensus of the Muslims that the 
offspring of Fatima are included in the Prophet's progeny 
for whom others should pray. Ibn al-Hajib relates from the 
Maliki school that the offspring of daughters are included 
since ‘Isa is from the progeny of Ibrahim x2 {despite having 
only matrilineal affiliation), The school of Aba: Hanifa, and 
anarration from Ahmad, hold that they are not included in 
the Prophet's progeny, and the offspring of Fatima are an 
exception to that because of the nobility of that tremendous 
root. 

As for the Prophet's wives #, the Mothers of the Believ- 
ers—may Allah be pleased with them—the first of them 's 
Khadija b. Khuwaylid &, followed by Sawda’ b. Zam‘a 
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Abi Bakr al-Siddiq %; the Prophet mar- 
er than her. After her comes Hafsa b. 
Umar al-Faraq 4, followed by Zaynab b. Khucayina 4—the 

ly wife of the Prophet to die during his lifetime. After 
her comes juwayriyya b. al-Harith & and then Rayhdna b. 


and then Aisha b. 
ried no virgin oth 









a am’an &, Umm Habiba Ramla b. Sufyan %, Safivya b. 
Huyyay 4%, and Maymana b. al-Harith & 


These are the women whom the Prophet % took in 
marriage and with whom he consummated his marriage. 
They are twelve women in total. There are seven more 
whose marriage contracts were completed but with whom 
he did not consummate the marriage. The act of sending 
prayers upon his wives is, therefore, part and parcel of 
prayers upon him, due to their dignity and the fact that 
they are forbidden to the Umma, [in marriage after him] 
and since they are the Prophet's womenfolk in this life and 
the Next. 





BG 


Concering the Name Ibrahim 


{bn al-Qayyim mentions: 


In Syriac, the name [brahim means merciful father [abs 
rahi]. Allah—glorified is He!—made Ibrahim the third 
father of humanity, our first father being Adam and ou 
second one being Nth. Therefore, the inhabitants of the 
earth are all from the progeny of Ibrahim. The Exalted 
said, “And We made his descendents the remaining ones.” (Quran 
37:77] The third father is the father of the Prophets, the 
foundation of the world, and the leader of the monotheists 
whom Allah—glorified is He!—took as an Intimate Friend 
[Khalil] and to whose progeny He entrusted prophethood 
and the scripture. 

He is the intimate friend of the All-Merciful, the elder 
of the Prophets, and Allah called him an Imam, a nation 
unto himself, and one devoutly obedient and upright in 
worship. The Exalted said, “And [remember} when Ibrahim’s 
Lord tried him with some commands and he fulfilled them. He 
said, ‘I shall make you a leader for people.” [Quran 2:124] And 
He said, “Indeed, Ibrahim was a nation [umma] wate hinself 
devoutly obedient, and an upright monotheist.” [Quran 16:120] 

An wnma is an exemplar who teaches people good; a 
devoutly obedient person [qdnif] is a person who is ever 
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to obey Allah; and an upright monothcist 
who turns his entire being to Allah and shuns 
for one who turns wholeheartedly to 


vigilant, keen 
anif| isone 
i _ besides Him ( i 
ething turns away from other than it). 
Ibrahim is our third father and the Imam of 
the upright monotheists. The People af the ‘Beripture 
call him the mainstay of the world [ amid al-dlam| and 
all [three] religions agree that he is revered and loved. 
The best of his offspring and the master of the children 
of Adam, Muhammad $6, would exalt him and hold him 
in great esteem. In fact, the Prophet & bore the closest 
resemblance to him out of all creation, as is mentioned in 
Sahth [al-Bukhds7]: “I beheld Ibrahim, and lo, the closest 
of people in resemblance to him is your companion [i.e., 
himself 3].” 

Prophet Ibrahim—may Allah's pravers be upon him and 
our Prophet—was the first person to serve a meal to a guest, 
the first to get circumcised, and the first person to get gr 
hair—he is reported to have said, “O Lord! What is this?’ 
Allah said, “It is dignity.” He said, “O Lord, increase me in 
dignity!” 

It has been said: “His heart was for the All-Merciful, his 
son for the sacrifice, his body for the fire, and his wealth for 
his two guests.” 

When T[brahim’s Lord took him as an Intimate Friend— 
and this intimate friendship [hula] is a perfect love, a 
station that refuses co-sharing and rivalry—he asked Him to 
grant him a righteous son, so his Lord granted him Isma il. 
This son took a portion of his heart; but an Intimate Friend 
is protective over the object of his intimacy, protective 
against there remai ing any place for other than him. Asa 
result, Allah tested Lbvahim with the command to sacrifice 





som 
As such, 
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his son so as to manifest thesecret of intimate friends); 
preferring the love ofthe intimate friend over his son, 
brahim submitted to his Lord’s command and re. 
to do as told, and when the sultan of intimate 
manifested itself in his stepping forward to sacrifice his i 

out of preference to the love of his Intimate Friend over the 
love of his son, Allah abrogated the command and in bie 
stead a great [animal] sacrifice was made. * 

When the enemies of Allah kindled a fire and mounted 
{brahim on a catapult to cast him in it, the Angel Jibril @ 
appeared to him between the heavens and the earth and 
said, “O Ibrahim! Do you have any need?” And Ibrahim 
replied, “As for any need from you, no.” As a result, Allah 
made the fire a coolness and peace for him, 

ALTirmidhi narrated from Ibn Mas‘iid who reported 
that the Messenger of Allah & said, “I met with Ibrahim 
during the night in which T was taken on the noctumal 
journey [isa] and he said to me, ‘O Muhammad! Convey 
salutations to your nation and inform them that Paradise 
has good soi] and fresh water, and is fertile; its seedlings 
are the phrases “Transcendent is Allah,” “All praise is 
due to Allah,” “There is no god but Allah,” and “Allah is 
the Greatest." ALTirmidhi remarked, “This hadith is 
authentic [Aasan].” 


"Din 
When 


veg 
friendship 





With regards to the family of {brahim x, they are—asa 
group of scholars held—his progeny from Isma'tl and Ishaq, 
and if it is affirmed that he had children from other than 
Sara and Hajar they will undoubtedly be included [among 
is family], too. Moreover, the intended recipients [of the 
supplication for the family of Ibrahim] are the Muslims 
among them; nay, rather the godfearing among them, thus 
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ncluding among them the Prophets, the veracious, the 
martyts, and the righteous and no one else besides them ; 
There are two questions that arise here. The first question 
is: why was Ibrahim set apart for resemblance [tashbih]}? to 
the exclusion of the other Prophets (may Allah send prayers 
upon them)? The answer is that this occurred either as an 
honor conferred upon him or a compensation for his act of 
supplicating for the Umma of Muhammad [4], as he said, “O 
Lord! Forgive me and my parents and the believers on the Day when the 
Reckoning is established.” (Quran 14:41] Alternatively, it could 
be that no other Prophet shared with him in that. As for the 
two of them being set apart for prayers, it is either because 
Ibrahim was an intimate friend [Khalil] and Muhammad 
was a beloved [Habib], or because Ibrahim was a herald of 
the Sacred Law [Shariah] when Allah commanded him to 
“proclaim to mankind the Hajj; they will come to you on foot and 
on every lean camel,” (Quran 22:27] while Muhammad 3% was 
the herald of the religion [Din] due to his saying, “O our 
Lord! We certainly heard a herald calling us to faith..." [Quran 
$193] Or it could be because he [Ibrahim x@] asked Allah 
(the Exalted and Sublime) for it when he beheld Paradise in 
adream and saw written upon its trees “There is no god but 
Allah, Mubammad is the Messenger of Allah,” whereupon he 
asked Jibril about that and he informed him of (the Prophet 
Muhammad's] state, so he supplicated, *O Lord! Cause me to 
be mentioned upon the tongue of Muhammad’s nation—and 
also due to his prayer, “And grant me a goodly mention among the 
latter ones.” Or it could be because Ibrahim is the best of the 
remaining Prophets, prayers and salutations upon them all. 
The second question is about the well-known issue pertain- 
ing to the likening mentioned in the Prophet's words “as you 
7 Since it says, “just as You sent prayers upon Ibrahim...” —Tr. 
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sent prayers upon Ibrahim,” even though it is established li 
the science of rhetoric) that the likened (nushabbany is iesiey 
in degree than the likened to [ mushabbah bihi], but [here] he 
reality is quite the opposite, since Muhammad 3 alone is = 
petior to [brahim and the family of tbrahim, not to Mention 
that the family of Muhammad is ascribed to him aS well, So 
the fact that he is superior entails that the Prayer requested 
for him is superior to every prayer that anvone else 
ceived or shall receive. 

This question has been answered in several ways, bur the 
answer deemed most satisfactory by Imam al-Nawawi is that of 
Imam al-Shafi i who said that the likening refers to the family, 
or the two groups together, or it is a likening to the basis of 
praver [asi al-salat], as it were, not a likening between the 
two in rank. This is similar to Allah's words, “Indeed, We have 
revealed unto you as We reveaied unto Nah..." (Quran 4-165), 
and Allah's words, “Fasting has been prescribed for YOU just as 
it was prescribed for those before you.” [Quran 2:18] Now, the 
preferred position is that the meaning of fasting here is the 
basis of fasting as such, not a particular fast or time; much 
like when someone says: “May your child treat you well, just 
as you treated So-and-so well.” For this means good treatment 
as such, not a specific amount thereof. This is also illustrated 
in Allah's words, “And do good as Allah has done good to you." 
[Quran 27:77 

In his atMufhin, al-Qurtubi considered this the most 
correct answer. And the Gnostic, Sayyid ‘Abd al-Wahhab al- 
Sha‘rani 4, said in chapter fourteen of his al-Minan abkubra: 





has re- 





And of the graces that Allah, the Blessed and Exalted, has 
blessed me with is my having witnessed with the light of faith 
and the secret of certainty that our Prophet Muhammad 
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fisthea 

he i 
among ! i os : 
he earth rival him in any piritual station. 
the ¢2 


Moreover, only one whose spiritual insight Allah has 
indecl and whose vision is like a bat demands legal proofs 
to establish the Prophet's super lca That % because the 
light of the Prophet's Sacred Lawismore luminous than the 
light of the midday sun. And sufficient as an explanation of 
his superiority is the consensus of his entire nation, in every 
land, that he is superior to the first and the last, this being 
selfevident and declared without hesitation despite the 
fact that none of them have seen him 3 (having only seen 
his law and heard his guidance), The Prophet 3 said, “My 
nation shall not concur upon misguidance.” 

Tn the vear g41 AH a man cl, 
¥ is superior to our master Muhammad &. He bolstered his 
argument by noting that the Prophet % taught the Compan- 
ions how to send prayers upon him in the prescribed prayers 
and said in the hadith on the closing testification: “just as 
you send prayers upon Ibrahim and the family of Ibrahim”— 
based on the principle of the rhetoricians that “the likened 
to [mushabbah bihi) is greater than the likened [ushabbah].” 

But what this man failed to realize is that there is a 
reason for that. When the Companions said, “O Messenger 
of Allah! You have taught us how to send salutations upon 
you; how do we send prayers upon you when we are in 
prayer?” the Prophct % said, “Say: *O Allah! Send pravers 
upon Muhammad and upon the family of Muhammad, just 
as You have sent prayers upon [brahim and upon the family 
of Ibrahim... .” The lesson from this statement “just as you 
have sent prayers upon Ibrahim...” is that the Prophet 
Was responsible for teaching how to send prayers. 


psohute best of Allah's creation. As such, none 
inbabitants of the heavens or the inhabitants of 








ned that our master Ibrahim 
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Consider, for instance, if you were to say to someone 
among the saints and scholars, “Teach me a Salutation 
by which f can magnify you, laud you, and declare your 
superiority over others*—how could he not either remain 
silent or speak, but with humility? This is why in the ha ith 
of Kab b. Ujra it mentions that he [Ka'b] said, “When we 
asked the Messenger of Allah 3 how to send Prayers upon 
him, he remain silent and his face became red, until we 
wished we had not asked him.” (In other words, they wished 
they hadn't asked because of his great shyness.) 

Furthermore, the Prophet 3& said, “Lam the master of 
the children of Adam on the Day of Resurrection, and that 
is NO boast.” And he is the first person for whom the earth 
shall split asunder (during the Quickening], and he is the 
first intercessor and the first person whose intercession 
shall be accepted—all of this is explicit in demonstrating 
that the Prophet Muhammad is superior to all of the 
creation, including Adam 3. 

Allah Most High said, *He does not speak from his own desires" 
{Quran 53:3]; hence the Prophet % exhibited excellent char- 
acter toward his father Adam [in this regard] because it is not 
befitting for a son to say “lam superior to my Cather” unless 
there isa divine mandate to do so, such as what is found in the 
hadith: “Adam and those after him are all under my Standard.” 

The scholars of Egypt offered th: 
refutations ag: 











support and wrote 
st the person in question—assuming he 
actually held this belief. Those scholars include Sayyidi 
Muhammad al-Bakri, Sayyid? Muhammad al-Ramli, Sheikh 
Nasir al-Din al-Tablawi, and Sheikh Nar al-Din al-Tandati’i. 
Uread their refutations publically in a large crowd whose 


attendees were too numerous to count, and all praise is for 
Allah, the Lord of the Worlds. 
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The story of this forsaken denier resembles another story 

Jated by [mam al-Sha'rani & in his Tabagat at-kubra, in the 
i rr aphical enuy for the knower of Allah, Sayyidi Abi al- 
sewabib al-Shadhili, Al-Sha‘rani remarked: 


He (ie. Aba al-Mawahib &] said, “A dispute had arisen 
between me and a man from al-Azhar University regarding 
the saying of the author of the Burda (may Allah have mercy 
upon him): 





The extent of our knowledge is that he is a man 
And that he is the best of Allah’s creation! 


‘The man argued, ‘He doesn't have any proof for that!” 
I replied, ‘A consensus has been formed regarding it’ but 
he did not retract his position. Suddenly, I saw the Prophet 
$ sitting on the pulpit of al-Azhar Mosque along with Abit 
Bakr and ‘Umar, and he called out to me, ‘Welcome, dear 
beloved!’ Then he asked his Companions, ‘Do you know 
what happened today?’ They replied, ‘No, O Messenger 
of Allah.’ He said, ‘This wretched person believes that 
the angels are better than me!’ Upon hearing this they 
proclaimed, ‘O Messenger of Allah! There is no one on the 
face of the earth beuer than you!” He # said, ‘So what is 
wrong with the wretched person who has no life—and if he 
livesit will be in ignominy, obscurity, and constriction, bereft 
ofmention in this life or the Hereafter—that he believes that 
no consensus has been reached concerning my superiorityr 
Did he not know that the Mu‘tazilites’ opposition to Ahl al- 
Sunna does not diminish the consensus?" 


In his commentary on [Sahih] al-Bukhari and in his al- 
Muawahib alladuniyya, al-Qastalani quoted the lordly Gnostic 
Abt’ Muhammad al-Marjani who said: 
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The secret behind the Prophet's saving “just as You seit 
prayers upon Ibrahim [Aaa sallayta ala tnahin|” and Suey 
as You have blessed Ibrahim [kad bavakta’ ala lorahan|* ane 
the reason why he didn't say “just as you have sent prayers 
A [kam sattayta ala Misa)” is because [Al 





upon Mu: ahs} 
theaphany [tajalf] to Miisi—prayers and salutations Upon 
him—was one of divine majesty and rigor Qalal), hich 
resulted in Masi falling unconscious. On the other hand, 
the theophany to the Intimate Friend Ibrahim—prayers 
and salutations be upon him—was one of divine beaut, 
[Jamal], as love and intimate friendship are from the effects 
of the theophany of beauty [tajalfi al-jamal]. 

But this docs not imply equivalence between [the Proph- 
ct Muhammad $] and the Intimate Friend Ubrabim]— 
may Allah's prayers and salutations be upon them 
both, For the Prophet has only ordered them to invoke 
{Allah] asking that he receive a divine theophany fiuing 
the same description as the theophany given to the Intimate 
Friend—prayers and salutations upon him. The hadith jn 
question implies a co-sharing in the description, which is 
the divine theophany of beauty, not equivalence between 
the two stations and ranks. That is because the Real, Glori- 
fied is He, discloses Himself to two people in different ways, 
a manner commensurate with his rank, despite the 
fact that both share in the overall theophany of beauty 
Each [Prophet], therefore, received a theophany in accor- 
dance to his particular station and rank in Allah's sight; the 
tntimate Friend Ibrahim received a theophany of beauty in 
accordance with his station, and our master Muhammad 
& received a theophany of beauty in accordance with 
station. This is how the hadith is to be properly understood 














each 
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What al-Marjani means is that the station of our master 
Muhammad 3s is loftier than the station of our master 
Jbrahim, therefore the prayer to Allah for him is also higher 
and loftier than the prayer upon our master Ibrahim. This 
suengthens Imam al-Nawawi's opinion that the best answer 
to the enigmatic likeness of the prayer upon our master 
Mubammad % to the prayer upon our master Ibrahim x¢ 
(while the Prophet Muhammad % is yet superior) lies in the 
statement attributed to Imam al-ShafiT &,, that the likeness is 
with regards to the basis of prayer, as it were. 

The erudite Ahmad b. Hajar al-Makki said in alfawhar al- 
munazam fr ziyarat al-Qabr al-Sharif al-Nabawi al-Mukaniam: 





‘The reason why our master Ibrahim the Intimate Friend and 
his believing family have been given preference [over the 
other Prophets] is because Allah Most High has not joined 
between blessings and mercy for any others besides them, 
as seen in Allah's words in Stra Haid: “May Allah’s mercy and 
Mlessings be upon you, O members of the household. Certainly, He 
is Worthy of all Praise, the Gloriows.” {Quran 11:73) He is the 
best of the Prophets after our Prophet Muhammad &. 


‘Taq? al-Din al-Subki (may Allah have mercy upon him) 
said, as quoted in his son's Tabagit (al-Shafi tyya): 


When a servant sends benedictions upon his Prophet % in 
this manner he asks Allah to send prayers upon Mubamunad 
just as He sent prayers upon Ibrahim and his family. And 
when another servant utters the same benediction he asks 
for another prayer: one different from the prayer asked by 
the former. This is self-evident, because although the two 
requests are similar to each other, they are differentiated 





79 


COMMENTARY ON THE ABRAHAMIC PRAYER 


by the differentiation of the owo seekers. And since these 
we supplications receive response (as a prayer Upon the 
Prophet #isana iswered prayer), the prayer of the former 
unique from the prayer of the latter, lest there 





mast be he 


implied the ‘attainment of what is already attained” [tahsit 


athayel). 





The import of this, as Tj al-Din al-Subki remarked in his 
‘Fabagat, is that “Allab’'s prayer upon the Prophet Seresembles 
Hiy prayer wpou TE ahi x and his family. This reoccurs 
cach time vant supplicates; hence, it is not Possible to 
encompass his Lord's prayers upon him, each of which is 
Tio all that was attained by Ibrahim and his family. And 
er, the number of those who utter this prayer upon 
1 cannot be encompassed. Allah knows best!” 

















Bo 





-8- 


The Meaning of the Word 
Blessing (Baraka) 


[Al-Hafiz al-Sakhawi said]: 


{Linguistically] the word baraka means growth and increase 
in good and nobility. It is also said that it means cleansing 
and purification from faults. Others say it means the firm- 
ness, perpetuation, and continuity of something—taken 
from the saying of the Arabs, “barakat al-ibl,” in other words: 
“The camel remained on the ground.” This is also the origin 
of the term birka alma’ [pond], because water remains in it. 
This was the declared position of Abt al-Yaman b. ‘Asakir 
who said: “The phrase ‘and bless [6ark]" means ‘preserve 
the honor and nobility you have endowed them with and 
is taken from the sav- 





make it lasting and permanent.” Th 
ing of the Arabs “barak al-ba'tr,” said when a camel remains 
in the place where it has knelt, 

The word baraka can also be used as a good omen. For 
instance, it is said to a person who enjoys good fortune, 
“You are blessed,” Le., you are beloved and sought after. 
As such, the prayer for baraka is a request that Allah 
bestow upon the Prophet & the greatest and most perfect 
portion of good, and make it firm and continuous. Thus 
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when we say, °O Allah! Bless Muhammad,” it means, “O 
Allah! Perpetnate Mubammad’s mention, invitation, and 
Sacred Law, and increase the number of his followers and 
devotees! Acquaint Muhammad 8 nation with his Soodness 
and felicity by allowing him to intercede on their behalf, 
Enter them into Your Gardens and allow them to reside in 
the Abode of Your Good Pleasure [riduwan].”_ 

To invoke Allah's blessings, therefore, is to ask for 
continuity, increase, and felicity together... As far as I have 
discovered, no one has declared it obligatory to say “And 
bless Muhammad” besides Ibn Hazm, whose words might 
imply a general obligation. He said: “A person should 
invoke blessings upon him at least once in his lifetim 
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The Meaning of the Word ‘Alamin 
[AlSakhawt] said in a-Qaul abbadi: 


The word ‘@lamin found in the hadith of Ibn Mas ad and 
others means the various forms of creation, but there are a 
range of other opinions concerning it. Some say it is what is 
contained in the celestial sphere: or what coniains a soul; or 
every contingent being; or every rational being; or mankind 
and jinn only; or mankind, jinn, angels, and devils. The 
author of aé-Sik@h" (Ismail b. Hammad al-Jawhari] said: 
“Alam [means] creation, Its plural is ‘a@wdlim; and élamin 
means the various forms of creation.” [Ibn Sica] said in al- 
Muhkan | wa al-muhit ala ram): “ Alam means all of creation. 
There is no singular for it as such since it gathers a variety 
of things. Its plural is ‘alaman.” 

By saying “in the ‘@amin,” (the Prophet $5] alludes to 
the prayer and blessing upon Ibrahim that were renowned 
in the worlds, and his. nobility and reverence that were 
widespread. He instructs us that we should invoke a prayer 
for him 3% that resembles that prayer [upon Ibrahim 
¥2], and invoke blessings upon him that resemble those 
blessings, insomuch as they are widespread and famous 














8 A famous Arabic dictionary—Tr 
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hina 
Ibrahin!” (Quran 37° 108-109] 
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ation. The Most High said, “And We left for 
gf the latter generations; peace he upon 
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The Meaning of the Phrase 
“Indeed, You are Worthy of all 
Praise, Glorious” 


Ibn al-Qayyim said in fala’ al-afham: 


The name Hamid corresponds to the morphological 
pauern fa i, which means one who is praised [mahkmitd]; 
however, the name Hamid is stronger in meaning than 
mahmid, because when a word on the pattern of fa'ilis used 
in place of a word on the pattern of maf i! [from the same 
tiliteral root], it indicates that the quality contained in the 
word has become a natural disposition, innate trait, and 
herent quality—such as saying, for instance, “So-and-so is 
elegant [ari], noble [ sharif], and generous [Aarim].” 

Therefore, the hamid is he who, on account of the 
ies and means of praise within him, is necessari 
praiseworthy. Even if no one else praises him he is sti 
praiseworthy within himself. But the one who is praised 
[mahmid], on the other hand, is the one to whom nked 
the praise of the praisers. 

The same may be said regarding the differences between 
majid and mumajjad, kabir and mukabbar, and ‘azim and 
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mu agai, All perfections lead to praise and glory Msomuch 
praise makes i necessary to extol and love qh 





: s one 
used. H you love someone but fail to extol him yout 


w Z 
t if yeu extol someone 


not 
motivesy 
someone when you extol 
love are the byproduct of | ‘in, 
namely, what the prised one possesses of perfect qualities 
noble traits, and excellence toward other people. Thes ‘ 
the means that cugender love; and the more gathered and 
perfect these attributes become, the more complete and 


lave 
sed Hr for Ueriog 
have not praised trim, You will only have praises 
im and love him Extolment and 

causes that engender 1 






















perfect love and praise became. ; 
Now, Mlah—Glorified and Exalied is He!—possessey 
ibsolute perfection without any imperfection whatsoever, 
and His is all excellence [ihsan}, it belonging to Him and 
coming [to others] from Him, He is, therefore, more 
deseiving of every form of praise and love trom all angles; 
He deserves to be loved His Entity, attributes, acts, 
names, and His kindness, and for everything that comes 
rom Him, Exalted is Het 
As for the word majd, it implies sublimity, profusion, 
majesty, and praise. It points to Allah's attributes of 
and Allah: lorified is He!—is the Possessor 
of Majesty and Reverence [Dhit al-Jalal wa a-Tkram]). 
This is the meaning of the servant's saying “There is no 
god bur Allah, Aah is the Greatest.” The phrase “There is 
no god but Allah” points to Allah’s divinity [uliaiya] and 
His singularity in it, and as such, His divinity necessiunes 
complete love for Him. And the phrase “Allah is the 
Greatest” points to His glory and sublimity, and that in tara 
Hecessitutes utter reverence, glorification, and exaliation 
of Him, 





















ce 
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SDEED .* 


This is why Allah frequently distinguishes beeween these 
two types in the Quran. He says, for instance, “May Allah's 
mercy and blessings be upon you, O members of the household. 
Cattainly, He ix Worthy of all Praise, the Glorious.” [Quran 
11:73] So mentioning the names Hamid and Majid after 
prayers upon the Prophet and his family corresponds 
fully with this abovementioned verse. 

Prayers upon the Prophet $ encompass praise and glory, 
for they are essentially Allah's extofment, honoring, and 
elevating of the Prophet's mention, and His increasing him 
in love and proximity, As such, it is as if the person sending 
prayers is asking Allah to increase the Prophet # in praise 
and glory. Sending prayers upon the Prophet $& is a type 
of praise and glorification of him, so it is suitable that the 
closing phrase of the prayer use these two names, al-Hamid 
and al-Majid, because it is legislated for a supplicant to 
initiate or conclude his prayer with one of Allah's Beautiful 
Names that is congruous with what he seeks, as Allah says, 
“And to Allah belongs the Beautiful Names, so invoke Him with 
them.” [Quran 7:180] 

In this connection, Prophet Sulayman + said, “Lord! 
Bestow upon me a kingdom such as shall not belong to any other 
after me. Indeed, You are the Bestower.” {Quran 38:35] And 
when Abit Bakr al-Siddiq & asked the Prophet % to teach 
him a supplication to say in prayer, the Prophet #% said: 
“O Allah! Verily, ] have wronged myself greatly, 








» and none 
forgives sins but You; forgive me with a forgiveness from You 


and have mercy upon me. Indeed, You are All-Forgiving, 
the Merciful.” There are many examples like this, 
Theretore, since praise and glory are sought for the Mes. 
senger % through Allah’s prayer upon him, this supplica- 
Hon concludes with the names al-Hamtd and al-Ms 
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AbSakhawi said in al Qavl al-badt 





he name Hamid corresponds to the morphological Pattern 
fail, which means ove who is praised Lmakmad|s howey 


er, 
the name Hamid is stronger than it [mahmiid), 14 


amid is 
the one who has attained the most perfect of Praiseworthy 


qualities. Alternatively, it could mean Hamid, ic. one who 
praises the actions of His servants, The name Majtd comes 
from majd. which is the quality of ennoblement, 

The significance of concluding the prayer with these 
two tremendous names is that one asks Allah to honor, 
extol, and elevate the Prophet's rank and increase him in 
proximity, all of which necessitate secking praise and glory 
[for him 36]. This indicates that the names alHamid and 
al-Majid are mentioned to justify what is requested, or to 
be appended to the prayer. In sum it means: You are the 
bestower of successive bounties that merit Your praise, and 
You are Gencrous in abundant grace to Your servants, 
And to Allah is all praise! 
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Adding the Phrase “our master” (Saysidind) 
to Prayers upon the Prophet $3 


[AlSakhawi] sai 





in al-Qawl al-badi : 


Majd the Linguist [i.e., Majd al-Din al-Fayriizabadi]* Said 
the following: “Many people say ‘O Allah! Send prayers 
upon our master [Sayyidin@] Muhammad,’ so that requires 
a bit of investigation. The apparent position is that this 
phrase should not be said in the prescribed prayer, since 
preference should be shown to following the wording 
transmitted in the hadith and comur ig to the authentic 
teport. With regards to saying it outside of the prescribed 
prayer, it should be noted that the Prophet # objected toa 
person who addressed him with that appellation—as found 
in the famous hadith. There is a likelihood that the Proph- 
et’s objections stemmed from his humility, or because he 
disliked to be praised and lauded in his presence, ete.” 
That said, it is authentically reported that the Prophet 

3h said, “Lam the master [sayyid] of the children of Adam," 
and it is reported that he said about alHusayn, “This son 








9 Majd aLDin al-Payrazabadi, 


author of the magisterial lexicon al-Qamiis ak 
muh. —Tr 
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of mine is a master [sayyéd].” He also said regarding 
“Sand for your master [s@yidikem}.” Then 
Nasi t's report in Amal ab-yaum w 


Sa'd, 
there is ap. 
a ablayla where Sahib 
Hunayf said to the Prophet #, “O my master [sayiazt * 
And Ibn Mas itd prayed, *O Allah! Send prayers upon the 
master of the Messengers [sayyid al-mursalin)... 

All of these texts contain clear proof and evidence that 
it is permissible to add [the phrase] Sayyidind. The one 
who forbids this addition must furnish a proof from other 
sources besides the abovementioned texts, because there is 
no proof garnered from them on the account of the pos- 
sibilities mentioned. | recall off hand from memory that 
allsnawi (may Allah have mercy upon him) commented 
in at-Muhimmat that Sheikh Wz al-Din b. “Abd al-Salam 
had based his opinion’ on the question of which is bet 
ter, to observe propriety [adab} or comply with injunctions 
[imtithaf\? If the former is better then it is recommended 
[to add Sayyiduna], and if the latter is better then it is not, 
since the Prophet # said, “Say: ‘O Allah! Send prayers upon 
Muhammad..."” [i.e., in a wording without the phrase Sayy- 
iduna} 








Al-Hafiz al-Sakhawi said: 





The utterance of those [worshippers] in prayer, “O Allah! 
Send prayers upon our master [Sayyiduna@| Mubammad,” 
consists of mentioning what we have been ordered to say 
with an additional statement of fact and propriety. On the 
basis of the abovementioned hadith of [bn Mas‘aid (which 


10 That is, his opinion that it is permissible and courteous to add 
Smyidund after the name Muhammad % in the final testification of the 


prayer—Tr 
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isboth marfit and mawgif, but the soundest one is mawgiif}: 
“Excel in prayers upon your Prophet... ,” itis bewer to add 
the word Sayyidind than to omit it. 





Imams al-Shams al-Ramli and al-Shihab Ibn Hajar con- 
curred that it is recommended to add Sayyidind in prayers 
upon the Prophet #. whether in the testification of the prayer 
or outside of it. Furthermore, Sheikh Muhammad al-Fasi said 
in his commentary upon Dalal al-khayrat. 


The sound view is that when invoking prayers upon our 
master [Sayyidund] Prophet $, it is permissible to mention 
the words master, leigelord, and similar expressions that 
express ennoblement, honor, and reverence. Moreover, 
mentioning these words is preferable to omitting them. 
They should be said both in and outside of the prayer, save 
when one engages in worship through the original wording 
as it has been transmiued, in which case one should limit 
himself to the original wording out of worship, or utter the 
invocation as it appears in the narration. Al-Barzali said, 
“There is no disagreement that everything which expresses 
ennoblement, honor, and reverence with respect to the 
Prophet—prayers and salutations upon him!—can be said 

in a variety of ways. In fact, Ibn al-Arabi recounted over a 

hundred or more.” The author of Mifidh al-fatah" said, “Be- 

ware of shunning the expression of mastery [siy@da], for in 

it there contains a secret that shall manifest to those who 

persist in this act of worship.” 








AlHariishi mentioned in his Kuntz abasrar, as did “Umar 
alFid in his al-Rimak: 


1 [bn ‘Ayah al-Sakandari. 
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Al-Suyiti was asked concerning the hadith 
fer me in the prayer [i.e., do not utter the tide Sayyid 
before his name in the prayer,” o which he replied, “the 
haath is baxeles...LtJhe only reason why the Prophet 
did not utter the word Sayyid when he taught them [th, 
Companions} how to invoke prayers upon him # wae Poa 
cause of bis dislike of boast. That is why he said £41 2 
the master of the children of Adam and that is NO boast’ 
But as il pertains to us, we are obligated to exalt and : 
him, which is why Allah Most High forbade us from ¢q ing 
him directly by his first name, Allah says, ‘Do net make jong 
calling out to the Messenger like your calling out to one another 
[Quran 24:23)." 


Do not imag. 





vevere 


Sheikh al-Hattab sai 





The view that appears strongest to me (and which T perform 
personally both inside and outside of the prayer) is to add 
the word Sayyid... The practice of the imams has been to 
add the word Sayyid to non-transmitted supplications and to 
omit it from transmitted supplications, intending thereby 
to assiduously follow the exact wording [of the hadith text] 
and avoid adding anything superfluous—seeing as it was 
taught in that manner—and to stick to the limits set for 
them. This is what Sidi Ahmad Zarriiq has said... .[A]nd 
that was how the author of Dalal al-khayrat proceeded $ 
in his work. He retained the exact wording of the hadith 
without adding Sayyid to it, but added Sayyid to the non- 
transmitted invocations, All of this, however, pertains to 





what is written down; but as for verbalizing inyocations, it 
is preferable that the word Sayyid not be omiued, whether 
from the transmitted or non-transmitted invocation. 
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After quoting from al-Hattab above, the author of Kuniz 


alasrir said: 


Our teacher al-‘Ayyashi (may Allah preserve him) was asked 
about adding the word Sayyid to prayers upon the Prophet 
&. w which he replied, “Expressing [the Prophet's} mastery 
isan act of worship [@l-siyada_ ibada|!” That is a given, for the 
one who invokes prayers upon the Prophet # only intends 
exaltation of him, so it makes no sense to omit Sayyid from 
the invocation when it is the essence of exaltation. 


Tbn Hajar [al-Haytami] said in a/Durr al-mandicd: 


There exists a difference of opinion regarding the addi- 
tion of Sayyidind before Muhammad [4]. As for saying it 
inside of the prayer, Majd the Linguist fi.e.. Majd al-Din 
alFayriizabadi) said, “The apparent position is that this 
phrase should not be said in the prescribed prayer, since 
preference should be shown to following the wording trans- 
mitted in the hadith.” And al-Isnawi said...that “Sheikh Izz 
al-Din b. ‘Abd al-Salam had based his opinion on the ques- 
tion of which is better, to observe propriety [adab] or com- 
ply with injunctions {émtithaf]? If the former is better then 
itis recommended...” 

This is the position to which I have inclined in my com- 
mentary upon al-Irshad and other works, because when the 
Prophet # came [to the Mosque] as Abit Bakr was lead- 
ing the people in prayer, the latier did not comply with 
the former’s command to remain in his place. When the 
prayer was completed and the Prophet # asked him about 
his non-compliance, Abii Bakr explained that it was borne 
of courtesy, saying, “It is not fitting that Ibn Abt Qubafa 
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{i.e., Aba Bakr] should put himself before Allah's Messen. 
ger.” The Prophet 4 approved Abit Bakr's remarks, This 
is a strong proof that the observance of propriety is better 
and more suitable than complying with injunctions that are 
known to be non-emphatic in nature. 

I came across a verdict from Ibn Taymiyya wt 
ruled that one should not [add Seyyidina] a ee is 
great lengths explaining it. Some of the Shafi and Hanah 
scholars, however, refuted him and took to denouncing 
him harshly—and they were correct in doing so. There isa 
report from Ibn Mas ad (which is both marfa' [raised] ang 
mawfif [halted], but the soundest one mawgiif) that says, 
“Excel in prayers upon your Prophet. and in ithe men- 
tions the method of sending prayers, and says, “upon the 
master of the Prophets. ...” This is inclusive of invocations 
said inside and outside of the prayer. 

The verifying scholar al-Jalal al-Mahalli said, “Propriety 
with the one he [Ibn Mas aid] mentioned [i.., the Prophet 
#) is sought after in the Sacred Law through use of the 
word Sayyzd, for it is ransmitted in the authentic collections 
(of al-Bukhari and Muslim], ‘Stand for your master,’ i.e., 
Sa‘d b. Mu'adh, whose mastery was through knowledge and 
religious devotion, The utterance of those in prayer, ‘O 
Allah! Send prayers upon our master Muhammad,’ consists 
of mentioning what we have been ordered to say with an 
additional statement of fact and propriety. On the basis of 
the abovementioned hadith it appears that it is better to 
add the word Sayyidind than to omit it.” 

Another proof that can be used to infer support for this 
is the narration mentioned by the author [al-THaytami] at 
the end of his book where he discusses the unlawfulness of 
calling out to the Prophet using his first name or agnomen 
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%, The author reported from Qatada who related that the 
Prophet % said, “Allah Most High has commanded that his 
Prophet be held in awe, and that he be exalted, revered, 
and declared a master.” The truth of the matter is that it 
always good to use the word Sayyid when referring to the 
Prophet 35! 





; COMMENTARY ON THE 
ABRAHAMIC PRAYER 


Imam Yasuf b. Isma‘il al-Nabahani 3 


F ALL THE SUPPLICATIONS recited by Muslims around the world, perhaps the 
most oft-repeated are the supplications connected with the five daily prayers, among 
which is the closing supplication called the at-Salat al-lbrahimiyya, or the Abrahamic 
Prayer, which extols our master Muhammad Seal of the Prophets 3, his Purified Family, and 
links him to Prophet Ibrahim 42, described in the Quran as “a nation unto himself.” 
This commentary on the Abrahamic Prayer, taken from Sheikh Yusuf al-Nabahani’s Sa ada‘ | 
al-darayn fi al-saliit' ala Sayyid al-hawnayn (Felicity in the Two Abodes Through Prayers upon the 
Master of the Two Realms), examines each phrase of the closing supplication and sheds light 





on their inner and outer meanings. What does it mean to “send prayers” upon the Prophet Po 
What is the meaning of the name Muhammad and what are its unique features? Who are the 
Prophet Muhammad's #% Family and why are they mentioned in our prayers? Why is Prophet 
Ibrahim 3@ included in the supplication? And what is the meaning of blessings when it comes 
to the master of the first and the last? These questions and more are discussed in this work, with 
Sheikh Yusuf al-Nabahani’s noted spiritual depth, love, and erudition, and is sure to provide 
the reader with a deeper appreciation and understanding of the subtleties and meanings of the 
supplication, and bring in turn, Allah willing, an improvement in one's prayers. 

Sheikh Yusuf b. Isma‘il a-Nabahani (1265-1350 AH), hadith scholar, Sufi, jurist, judge 
and biographer, was born in Beirut, Lebanon. At the age of seventeen, al-Nabahani studied in 
al-Avhar University and later became a judge (Qadi) in Lebanon under the late Ottoman Em- 
pire. A prolific author, al-Nabahani left behind a staggering collection of works in hadith, figh, 
theology, and most famously, poetry and prose in praise of the our master Muhammad, (may 
Allah bless him and grant him peace). Al-Nabahani was a paragon of prophetic love (‘ishy) and 
his works continue to exercise a profound influence on popular Muslim spirituality 


“O Allah! Send prayers upon [our master] Muhammad, the Untetered Prophet, and upon the Family of 
Jour master] Muhammad, just as You have sent prayers upon [our master] Ibvahim, and upon the Family 
of (our master] Forahim in the worlds. Indeed, You are worthy of all praise, the Glorious. O Allah! Bless 
Jour master] Muhammad, the Unletiered Prophet, and the Family of [our master] Muhammed, justas You 
have blessed [our master] Ibrahim, and the Family of [our master] Ibrahim in the worlds. Indeed, You are 
worthy of all prnise, the Glorious.” 
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